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THE QADIANI PROBLEM

In January 1653, thirty-three leading Ulama
of Pakistan representing the various schools of
thought among Muslime assembled in Karachi and
formulated their amendments and proposals in
regard to the recent constitutiopnal recommendaiions
of the B.P.C. Out of these an important proposal
1§ to the effect that the followers of Mirza Ghulam
Ahmad Qadirni shonld be declared to constitute a
minority, separate from ihe Muslims, and & seat
in the Central Assembly should he reserved for them
from the quota of tha Punjab.

So far as Ulama’s other amendments snd
proposals are concerned, they are abviously so
sound and rcesomable that none, not even those
who oppose Ulama just for the gake of apposition,
dared to say a word against them ; and even if
any forlorn voice was raised here or there it was
no more than an ocutcome of frustration and
defeatisam and thercfore it failed to creats any
impression on the minds of the intelligentsia.

But the caseé of their proposal in regard to the
Qadianis iz o little different. In spite of the fact
that the proposal put forth by the Ulama is the
best solution of the problem. a econsiderable section
emong the intelligentsia has failed to appreciate
its goandness. Naot only this. Even the masseg—
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except those of Punjab and Bnhawalpur—-havﬂ
failed te realize fuily the gravity of the problem
and the soundnesn of the proposal, 'This is
partieularly true in the case of the raagses of Kast
Bengal. | |

We, therefore, propose to elucidate fully the
arguments and reasons whioh led the Ulams to
adopt the above proposal with complete unanimity
ol opinion.

Queer Interpretation of Khatm-e-Nahuwwai

The first basic factor which completely alienates
Qadianis from Muslims is their queer interpretation
of the ferm Khatam-un-Nabiyoon as againat the
obvions and nniversslly aceepted interpretation of

the term.

During the entire course of the last thirteen
and a half centuries, Muslims have always Lelieved,
and so they do teday, that Prophel Muhammad
(peace be upon him) is the last messenger of God
and that there can be no prophet safier him. This
in what the Companijons of the Holy Prophet
underatond by the term Hhdlam-un-Nabiyeen as
enuncisted in the Holy Quran; and it was on
account of this unshakable belef that they waged .
war against anybody who claimed to be o prophet.
It hes continwed in gl Bucoeeding ages io be
the universally accepted meaning .of Ehalam-un-
Nabiyeen” and the Ummiat pever apared enybody
who came up as a claimant to prophethood. It is
the Qadianis awlone who have, for the first time in



the Muslim history, come forward with s novel
interpretation of the term EKhatam-un-Nabiyeen.
According to them, it meaus that the Holy Prophet
is the seal of prophethood, ie., he is the ses! for
authentioating all subsequent prophethoods, The
Qadiani literature abounds in such contentions,
Buffice it here to quote only thres passages :

“Referring  to Khntrm-un-Nabiyeen, Hazrat
Measih-i-Mauood (alaihissalam) said that it
{only) means that nobody’s prophethaod could
be deemed to be authentic unless it heprg his
{Mubammad’s) seal, Just as & document
hocomes zuthentic only when it has been duly
sealed, similarly no prophethood s genuine
vnless it has been attested by and bears the
seal of the Holy  Prophet (Mubaminad)®,
(Malfuzel-i-Ahmadia, Vol. ¥, p. 290 edited by
Munzur Elahi),

“We never deny that the Holy Prophet is
Khdlam-un-Nubiyeen. But Khitem doss not
mean what the “majority”’ of the Muslirgs
undersband it fo be and which js derogatory to
the highly selevated position and dignity of the
Holy Prophel ipasmuch as it is unchinkable
that he should have deprived his followers of
sich & great blessing as that of prophethood.
1t (only) means that the Holy Prophel 13 the
seal of the prophets. Now hs alone can become
a prophet who is certified by him (Muhammad)
to be so. It ig in this very sensc that we
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believe in Muhammad (God’s pesce be upen
him) being Khatam-un-Nagbiyeen' {Al-Fazl, Sep.
22, 1933,

“Khatam means seal. Now — how can the
Holy Prophet be a seal if there is to be no
prophet of and kind among his followers and
where that seal is to be afiixed V7 (Al-Fuazl,
May 22, 1939),

This difference in the interpretation of the term
Khdtam-un-Nabiyeer  did not remein a  mere
academic issne as regarda the interpretation of a
particalar term. The Qadianis came forward will
an open and unequivocal declaration that not one
but thouwsands of prophets could come after the
Hely Prophet, The following quotations will bear
thig out :

“It is a3 clear as daylight thaet the door of

prophethood iz open even after the Holy

Prophet”. (Hagigat-un-Nobuvval, p. 228, by

Mirza Bushir-ud-Din Mahmud).

“They (the Muelime} think that the treasures
of God have run outl......... They say so becauae
they do not comprehend the attributes of God.
Otherwise what to say of one, I say thousands
of prophets will come™. {Anwar-i-Khilafat, p. 62
by Mirzg Boshir-ud-Diin Mahmud).

“If anybody puts my neck between {wo swords
and asks me to declare that no prophet can

eonme after Muhammad {peace be on him), 1
will say, *You are a dirty liar’. There can



come numerous other prophets after the Haly
Prophet Muhammad and certainly so™,
(Ansobr-i-Ehilafat, p. 65).

Mirza Ghulam Abhmad’s Claim to Prophethood

Thus Mirza Ghulam Ahmad, having opened
the door of prophethood, paved the way for his
own prophethood and then declared that he waa a
prophei. The Qadjanis accepted him as a prophet
in the real sense of the term. To illustrate we
reproduce below & few out of the innumerabls
pasgages to this eflfect from authoritative (adiani
literature :

“And Hagrat Masik-i-Mannod {(Mirza Ghulam
Ahmad} hag himself stated in his bocks in very
clear terms, his claim of prophethood. For
instance, he says, ‘I do claim that I am a
prophet and an apostle’.’” (Badr, March J,
1908),

“Then he aays, ‘I am a prophet under a divine
decree. I ehall be a sinner if I disclaim it......
And when God calls me a prophet, how can I
deny it? I would atick to it to my last
breath’. {(See the letter of Hazrat Masgih-i-
Maucod to the Editor, Adkilar-i-dm), This
letter of Hezrat Masib-i-Mancod waa written
only three days before his death, that is on
May 23, 1908 and published in the Akkbar-i-Am
dated the May 26th, 1908", (Kalimat-ul-Fas
by Sahibrada Boshivr Ahmod, published in The
Rleview of Religions, No, 3, Vol, X1V, p. 119).
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“Thersfore, according to the recognized
interpretation of the word ‘prophet’ held by
the ISLAMIC SHARIAT, Hazrat Sahib {Mirza
Ghulam Ahmad) is & real snd not a symbolic
prophat?®, (Hagigat-un-Nabuvyat, p. 147 by
Mirze Bashir-ud-Din Mahmud Akmad).

Consequences of Clgim for Prophethood

The inevitabla implication of a olaim to
prophethood is that any one whe does not accept
him as soech auwtomatically becomes a XAFIR
(infidel) ; and as a matter of fact the Qadianis did
exactly that and openly declared through their
writings and speeches that those who do not believe
in the prophethood of Mirza Ghulam Abmad are
Kafirs, Some of the quotations relevant from
their writings and specohss are given helow to
aubstantiste the point ;

“All Muslims who do not coms under the
Baiat of Hazrat Masih-i-Mauood (Mirga Ghulam
Ahmad) are Kafirs and outside the pale of
- Inlam even thoegh they might never have
heatd of him". (Aina-e-Sadagat, p. 35 by Mirzg
Bashiv-ud-Din Mabmud Ahmid),

“Every such person who believes in Moses but
does not belisve in Jeaua or believos in Jeaus
but does not believe in Myhammad or believas
in Muhammad but does not believe in
Masih-i-Mauood is not only Kafir (infide]) but
& confirmed Keafir and iz outside the pale of
Islam®™,  (Kalimat-ui.-Fasl by Mirza Baskir
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Ahmad, publisked in Review of Religions, No. 3,
Yol, XIV, p. 11).

““Ag we believe the Mirza Sahib to be a prophet
end non-Ahmadis do ot believe him to bea
prophet, sc they are Kafirg according to the
Quranic teaching that the repudiation of even
one of the prophets iz Kuf¥V, {(Stalement of
Mirzn Bashiv-ud-Din  Mahmud Ahmad tn the
courf of a Sub-Judge of Gurdaspur, vide Al-Fazl,
Z6/29 June, 1922,

Religion of Qadianis is opposed to Islam

The Qadianis contend that the prophethood of
Mirza Ghulam Abhmad is not the only imsue on
which they fundameutally differ from Muslims.
They also hold that their God, their Islam, their
Quran, their fasts, in faet everything of theirs is
diffetent from that of the Muslims. In his epeech
published in Al Faxl dated Auguat 21, 1917 under
the eeption “*Advice to Students”, Mirza - Bashir.
ud-Din Mehmud Ahmad told the Qediani students ;

‘‘Hazrat Magih-i-Manood declared that
their (Muslims') Islam 78 other than that of
ours, Their God is different from our God.
Our pilgrimage (too) ia different from their
pilgrimage., In the same manner we differ
from them in each and everything''.

In another speech, published in Ai-Fazl deted
Juiy 30, 1931, Mirza Bashir-ud-Din Mahmud Ahmad
referred to a controversy which had sarisen during
the lifetime of Mirza Ghulam Ahmad whether the



Ahmadis ghould or shounld not start a separate
ingtitution for teaching theology. One group was
of the opinion that they should not, becauee “we
diffler from oiher Muslims in regard to a few
doctrines and these have been aolved by Hazrab -
Masih-i-Maucod and he hee also given his argi-
mente therefor. Aae for the remaining things they
could be learnt in other non-Ahmadi institutions'.
The other proup held the opposite view. In the
mesnwhile Mirza Ghulam Ahmad himself happened
to reach the scene and after hearing the conse he
gave his own verdict which has been quoted by
the Khalifa in the following words :

“It iz wrong to say that our differences
with others are confined tv the thenry of the
death of Messiah or to a few other docirices
only. He (Mirza Ghulam Ahmad) explained
in detail how we differ from others in regard to
the conception of Allah, of the Holy Prophet,
of the Quoran, of Prayers, of Fast, of Haj and
of Zakat + in short how we differ from them on
everything .

Implications of New Religlon

Again, this all-pervading difference was ocarried
to ita extreme logical resulta by the Qadiania them-
selvea who severed all ties with Muslims and or-
ganised themselves collectively as aseparate Immnd.
The following evidences from Qadiani literature
will bear this out ;
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“*Hazrat Masih-i-Manood has strictly for-
bidden Ahmadis to offer prayers behind a non-
Ahmadi, People from outside ask me this
queation repeatedly, Iasay, as many times as
you put me this queation my reply would be
the same i.e., it is not permiassible to offer pra-
vera behind a non-Ahmadi. It is no! permisai-
- ble ; {and I reiterate) it is not permissible’,
(dnwar-i-Khilofet by AMirza Bashir-ud-Din
Makwmud Ahmad, Khalifa of Qadian, p. §5).

“It ia obligatory on us to consider non-
Ahmadis aa non-Muelims and to offer prayers
behind them becanse we conaider them to be
the repudiators of one of the prophets of
Allah®, {Anwar-i.Khilfat, p. 80).

“If a child of & non-Ahmadi dies, why
should we not join his funeral prayer : after all,
he was not a repudiator of Masih-i-Manood !
Now 1 ask the guestioner : if that is so, why
not offer funeral pravers for the children of
Hindus and Christians. ...... ! The c¢hild of
s non-Ahmadi ia slso non-Abmadi and there-
- fore we should not offer funeral prayers even
for him". ({Anwar-i-Khilfat, p. 98),

“Hazrat Masih-i-Maucod has expressed
strong resentment against an Ahmadi who
give his daughter in marriage to a non-Ahmadi,
A certain person repealedly aaked for per-
mission in this behalf stating the pressure of
circumstances that compelled him. to da ao,
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but he (Mirza (hulam Abmad) refused with
the remark ‘better let your danghter remain
unmarried than give her in marriage to a non-
Abhwadi’. After his (Mirza Ghulam Ahmad’s}
death, when that same person married his
daughter to a non-Ahmadi, the first caliph
removed him from the smomal of Abhmadis,
expelled him from the Ahmadi community and
never, during his six years’ regime of Calip-
hate, did he forgive him degpite repeated
demonstration of repentance on his pari”.
{(Anwar-i- Ehliafat, pp. 93-94).

“Hazrat Masih-i-Mauood has allewe:d the
ame treatment in respect of non-Ahmadis as
had been meted out to the Christians by the
Holy Prophet. Qur prayers have been separat-
ed from those of non-Ahmadia ; we have -been
forbidden to give our danghters in martiage to
them ; we canmot offer funeral prayera faor
iheir dead, What else now remaing common
between them and wa? Thers are only two
kinds of ties—religious and worldly, Common
worzhip ia the ckief means of maintaining the
religioua tie and matrimony that of maintain-
ing the worldly one. And both of these have
been declared Haram for vwa. If you ask ma,
why, then, have we been permitted to take -

their daughters in” marriage, my reply would
be that we have been allowed to iake the

daughters of Christians aa well. If you fur-
ther ask me, why, _then, do we say Salom to
non. Ahmadis, I would reply that the Prophet
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himself at times used to say Saldm even to the
Jews”, (K wlimat-ul-Fazl, by Mirea Bashir
Ahmad, ‘Review of Religions’, Vol. X [V, Nos,
d-4, p. 1§9).

Question ; Is it permissible to say, on the
desth of a non- Ahmadi, ‘May God ad-
mit the decoased into paradise 7

Anstwer : The Kufr (hereay) of the non-
Ahmadis is an eatablished fact. And
it is unlawful to pray for the salvation
of Kaflrs, (Ai-Fazl, Feb, 7, 1921,

This cutting of ties is not merely of an aca-
demic nature conflned to speeches and writinga. It
has been translated into action, and millions of
people inSPakistan are witgess to its praectical
demonstrations to the effoct that Qadianis have, as
a matter of fact, severed religious and social re.
lationa with the Muslirs and have qrganised them-
selves into a separate and diatinet & mmat.

Tke position being what it is, what reason on
earth could thers be to thrust Qadianis upon .
Muslims and foreibly tie them with the Muslim
Community ¥ Why should not the fact of tbeir
sepatation be constituticnally recognised which has
besn there, in theory aa well ag in practice, for the
lant & years or go ?

In fact, the Qadiani movemeons has conclusively
demonstrated the wisdom behind the ‘dootrine of
the Finality of Prophethood. Bafore the advent
of this movement, it was rather difficult for the
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Muslims of this age to appreciate why prophet-
hood ehould have been brought to a close after
Muhammad {God's peace be upon him); but the
Qadiani movement has fully established that it is
in fact greatest blessing of Allah upon the Muslims
that He has vnited them under the banner of the
prophethood of Muhammad (peace be on him], anid
haa saved them permanently from disintegratzon.
If the door of prophethood had been left open,
propliet after prophet would have arisen from
amongst the Mus!ims and disintegrated them into
innumerable Ummats, Now, if we sre willing to
take & )esson from this experience and caot off this
new Ummat of the Qadianis from the Muslims, no
one will dare to come forward with the cleim of
prophethood and attempt at dividing the Muslims,
In case we connive at this act of distintegration
now, we will be guilty of encouraging others to
make eimilar ventures tomorrow and thus expose
ourselves to & gradusl annihilstion. This ia how
the toleration of today will serve as & precedent
for tomorrow and the Muslim society will have to
face many disruptive movements of the same

type.
Demand for Declaring Qadianis as a Separate
Minority

This is the main argument for the demand
that the Qadianis be declared a separale minority
quite apart from the Mualims, Nome, so far, has
come forward with & convincing argument against
this, Some irrelevant objcctions and excusen have,
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however, been raised from $ime to time to divert
the attention of the people from the real issue.
For example :— ‘

(ty It is smid that there have always been
among the different scefions of Muslims natural
aceusations of heresy and this ia so even in the
present case, If this procea of rejeoting of diflerent
schonls of thought from the Ummat is to go on like
that, the Maslim society itself will ccase to exist.
In this connection it is further argued thal there
are a number of other seots too that differ funda-
mentally from the Meslim majority in regard to
their respective creeds and have set up their
sovial organisations, quite apart from the Muslims
and have, like the Qadianis, cut off sll their religious
and social relations with them. Should they also
be declared separate minorities ? Or, is this demand
confined to the Qadianis alone ¥ After all what
wrong have the Qadianis done to the exclusion of
others that they alone should be made the target ?

(Z) Another objection which has been raised
iz this connection is that it is rather sirange that
the majority should be pressing for its separation
from the minority in the face of the latter’s up-
position. Why not leave ‘it to the mipdrity to
¢ome up with thie demand if it needs any pro-
tection ageinst the majority.

{3) There are atill others who are of the opinion
that Qadianis have rendered meritorious services in
the defence of Islam against the Christians and the
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Arya Bamajists in the injtial stages of their move-
ment and they are even now propagating Islam
thronghout the world, They, therefore, do not

deserve the harsh treatment which is being meted
out to them.

{4) Lastly, we have recently come to learn
that in the opinion of those at the helm of national
affairs, such a step against the Qadianis iz likkely to
prove detrimental to the best intereats of our
country. Their contention is that the Qadian]
Foreign Minister wields such a great personal
infleence in England and America that it is through
his good ovffices that we could, if at all, benefit from
these countries.

Behaviour of Persons in Power
Let us now analyse and consider these issues

one by one. I take up the last one first on account
of 1t brevity.

If this, in fact, is the lina of argument adopted
bjr thoee in power today, the sooner the country is
resced from the leadership of such fools the bstter.
If they think that the destiny of this conntry is
tied {o the tail of some parlicalar individual or of &
aroup of persons in the present cabinst, they are not
at all worthy of being at the helm of affairs of this
couatry even for a single moment. Do ihey think
that the people of other countries liks Amarica and
England assess the importance of a country in terms
of whether or not she happens to have a certain
person as its Foreign Minister ? Do they not roalise
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the importance of Pakistan on account of its 80
million people, its vast resources, and its strategic
position * Is it thinkeble that as soon as the present
Qadiani Foreign Minister is removed from office,
England and America would be so offended that
their relations with Pekistan would be atrained ard
they will stop all aid or assiatance that they would
otherwise give to this country 1

* The fact is that the Qadieni Foreign Minister
owea his importanoe not to his personal ability buat
to the fact that he is the Foreign Minister of ap
important country like ‘Pakiatan’. Tt is not Pakistan
which has gained in importanre because of Bir
Zafaruilah Khan, but the latter who has rison to
this eminence because of his heing the Foreign
Minister of Pakistan.

Now we proceed to the rest of the objections
one by one. Lot us start with the firat one.

Practice of Heresy among Muslims

There can, of course, be no denying the fact
that Muslim Society has been a victiln to the disessv
of mutual accusations of heresy among the various
pecte and that even now there are sonie that indulge
in this unpropitious oceupation. But this can in no
case, a8 will be explained presently, provide an
excuae for keeping the Qadianis foreibly tied to our
Muslim Bociety.

Firstly, the misnse of the epithet of heretio in
certain cases cannot justify the copclusiona that all
verdicte of hereay must neocegarily be wrong and
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that fiobody should, in any oage whatsoever, be
declared a Kufir, howsoever flagrantly opposed to
Islam his viewa may be. Just as it ia wrong ta dob
anybody as Kafir simply becsuse he happens to
have certain diderences on some minor isaves not
affecting the fundamentals of Islam, i1 would be
equally wrong to continue to consider a person
Muslim even though he may flagrantly repudiate
the very fundamental principles and tenats of Islam.
As for those who sesem to hold that because there
are to be found instances of the unwarrantad
spplication of the epithet of heresy, this epithet |
ghould be altogether abandoned, one would ask
whether they really mean to #ay that even if some-
hody claims divinity or prophethood or openly
repudiates the very fundamentals of Talam, he
shonld despite sll that deserve to remain & Mualim?

Secondly, it would be remembered that leading
Ulama of those very schools of thought among Mus-
lims whose 8o called mutual accusations of heresy
“are being so much trumpeted and put forth as sn
argument in connection with the Qadiani issue,
assembled in Karachi in the recent past and by
complete unanimity of opinion, formulated the
bagic principles of an Islamic State. Obviously
enough thay did consider one another as Muslim or
else how could they ait together and accoemplish
what they did with complete unanimity of opinion
amongat themselves? What more proof could be
needsd to establish thal, even though certain beliefa
held by one group may be heretical in the opinien
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of another, they do not consider or hold one
another a3 outside the pale of Tslam. Therefore it
is guite fantastic to say that the excomwunication
of Qadianiz would he followed by a series of expul-
siona, from the ¥mmal, of & number of groups.

Thirdly, the Qadiani issue is altogether of a
different character from that of the mutual aceuss-
tion of heresy among the wariows sects. The
Qadianis bave established a mnew prophethood
which jnevitably divides the believers and non-
bolievers into separate ummizhs. That s why the
Qadianiz are unanimo~s in their verdict of kufr
against all Muslims and all the Muslirs are npanim-
ous in their verdicl of kufr bngainst Qadianis.
Obviougly this is & difference of an obaclutely
fundamental nature, which eannot be placed on the
same footing as that of the mutusl differences
amonget Muslims in regard to minor izsues.

Other Sects of Muslims

_ Tt ia also a fact that besides the Qadianis, there

are other aeots too who dilfer from the majority of
the Muslims in regard to some of the fundamentals
of Islam, and that they have cut off religions and
gocial relations with them and organised themselves
into peparate communities, Bui their case ia altoge-
ther different from that of the Qadianis. They have
merely isclated themselves from the general body of
Mustims; they are like amall rocke scattered on  the
borderline, Their existence, therefore, can be to-
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lerated. But the Qadianis penetrate into the Muslim
Mocjety posing as Muslims ; they propagate their
views in the name of Isiam ; start coniroveraiea
everywhere, carry on proselytizing propagaudsinan
nggressive manner and continuoysly strive to gwell
their numbezs et the expense of the Muslim Bociety.
They have thus become a permanent disintegrating
force among the Muslims. How can it, therefore, be
possible to show the same kind of tnleration towards
‘them as is shown towards other passive sects 1

The problem of those secta is, after all, rather a
theclogical problem, i.e., whether or not 1o inciude
them in the pale of Islam in view of their specific
ereeds. Even if if is decided that they are outside
the pale of Islam, their survivel as » passive
elcment of the Muslim Socisty canpot do any harm
to the Muslims religionsly, economically or politi-
cally, On the other hand, the continuous propaga-
tion of the Qadiani creed is a constanl menace to
the religion of the millions of ignorant Muslims.
Moreover, it has created many a social problem for
the Muslim Society. It has separated husbands
{rom wives,-fathers from sons, and brothers from
brothers. In sddition to this, it has developed
acute ecunomic rivalries between the Qadianis and
the Muslims. The Qadiani community as a separate
group i opposing the Muslims ip Government
offices, in the fields of commerce, indusiry, and
agrivuiture, ete. This has crealed problems of
various types besides the social problem,
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Political Ambitions of Qadianis

Again the other sects bhave not shown such
political tendencies as might be dengerous for the
Miflat and may, on Lhis account eall for our im-
mediste atteniion. The Qadianis have, on the other
hand, evineed some dangerous potitical trends which
must receive prompt attention.

From the very begiuning of the movement, the
Qadisznis have been fully conscious of the fact that
the claim of a new prophethood can never flourish
in any independent Muslim State. They know it
full well that Muslime naturally detest such claime
on acecount of their disruptive effects ou lbe salida-
rity of the wmmat. They are alse sware of the
treatment which has been meted ouf te sach
imposlors ever since the advent of lslam, They
kpow it from the history of Islam thsat new prophut-
hoods have never heen allowed to flourish 1n Muslim
States. They could, thus, never expect that their
new propbethood would be allowed to prosper in
any independent Muslim Sociely. They know it
well that their new prophetheod eould only fiourish
under a noo-Muslim Government which, subject to
an assurance of their loyally would: gladly sllow
them freedom to proffer any eclaims in the dumain
of religion and to sow seeds of disstnsion awong the
Muslims. It very much suits their interest that
Muoslims should always remain undeor the heels of
the non-Maslims and then alone would they have a
chance to play their pame {reely. Ohviously the
Mualima nlone cau fall a prey to them for their
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appeal is in the name of Islam. They, therefore,
want them to remain under the domination on non-
Muslim rule eo that they could freely and fearlessly
exploit the Muslim Millat. That is why they have
always proclaimed unconditional and unaloyed
teyalty to the non-Muslim (GGovernmenis while an
independent and frec Muslim State can nover hbe
a sonree of pleasure tothem.

Several statements of Mirza Ghulam Ahmad
and his lollowers can be cited in proof of this fact..
A few are given below :(—

“In fact, we owe & heavy debt of gratitude to

this (Britieh) Government. I we quit {this

realn) even Mecca or Constantinople would nnt.
give up refuge, How can, then, we -cherish in
our hearts any 1dea against it’"! (Mulfuzei-i-

Ahmadio, Vol. I, p. 146},

“] cap ocarry on iy mission neither in Mecca

nor in Meding nor in Turkey nor in Syrie nor in

Iran nor in kabul but only undor this Govern.

ment for whose prosperity and progress 1 offer

prayers’”. (Mirze Ghulom dhmaed, Tabligh-i-

Risalal, Vol, T'T, p, 6,

**Juat ponder ; where on earth i3 there a heven
for you if you quit the patronage of this
Government ? Yoo cannot simply think of
even one Government which wil] take you undes .
its protection. Every Islamic 8tate ia gnashing
its teeth for culting you to pleces because
you are cisbelievers and renegades in their
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pight. You rhould be greteful for this blessing
.of God. You must clearly understand that God
has established the British Government in this
country for your good only. If a misfortune
befalls this Government that will exterminate
you {Qadianis) also.........Just try to live under
any other Government and you will realize
whati trestment is meted ont to you. Lend
your ears to me | The British Government is a
divine favour, a blessing of God and a shield
for vou. 8o you should be grateful for this
from the very core of your hearts, The
English sre & thougand times better than our
Muslim opponenis bécnuse they do not believe
that we deserve to be put to death, and they
do not. want to dishonour you™. (da Imporiant
Advice to My Community—by Mine Ghulam
Ahmad—published in Tabligh-i-Riealut, Vol, X,
p. I23}. :

«Tt ig not hidden from those who have read the
history of netione how the Iranian (Government
mercilensly persecuted Mirza Ali Muhammad
Bab, the founder of the Babi 8ect, and his
belpless follawers meraly on account of religious
differences. ‘This too is not hidden from those
who keep in touneh with the current world
svents what treatment was meted out to Baha.
ulleh, the founder of the Babia PBahaia Bootf
and his exiled followers by the Turkish Govern-
ment {which calls itself a European State)
 from 1263 to 1892 in Constentinople, Adrisnople
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and Acre jails, And these three (presumably
Afghanisten js the third} are conzidered to be
the greatest (Muslim) States in the world.
The narrow-mindedness and the religions into-
lerance shown by these three in this civilized
age cannot but convince the Akmadi Nation
that their liberty is linked with the British
Crown......That is why all the true Ahmadis
who believe in Hazrat Mirzs Sahib a8 a man
appointed by Ged and a holy peraonality, aleo
believe—from the core of their hearts and
without any flattery—that the British Govern-
ment is a Divine blessing and merey for them.
They therefore identify themselves totally and
absolutely with it”', (Al-Fazl, September 13,
1814y,

The above quotations prove beyond doubt that
bondege to the infidels which, acoording to wua, is
the preatest calamity that can befall & Muslim
nation, 18 & blessing for this new prophet and his
followers. And the reason for this is not far to
seek, Nons but a non-Muslim and foreign Govern-
ment can permit freely the growth of new prophet-
hoods in Muslim Society and encourage or connive
at such religious and pooial dissensions as are
intended to disintegrate the Milla!, An independent
Muslim Stale is, so to say, a misfortune for them
for it ean nsver willingly tolerate the destinction of
its own religion and the disintegration of its own
social structure,
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Plan for a Qadlani State in Pakistan

The moat sipister congpiracy is that this tendency
of the Qadianie ia teking a new turn after the eatab-
lishment of Pakistan. They are planning to establish
a Qadiani State within the State of Pakistan. Full
one year had not yet pagsed since the establishment
of Pakiston, when the Qadiani Khalifa in an pddress
delivered at Quetts on July 23, 1943, whioh has been
publighed in Al.Fazl dated Augnst 13, 1948, gave the
following advice to his followers ;—

“The entire population of British Baluchistan—
naw called Pak Baluchistan—is about five of six
lakhs. Although the population of thig Province
is less than that of others, it has an importance
of ite own as 8 unit has the same valueinastate
ng an individual has in & society. To illustrate
one may refer to the Constitution of America.
In Americs, every state ia represented by an
equal number of members in the Senate irres-
pective of ita population which may be one
erore or ten crores, In short, although the
population of Pak Baluchistan in only 65-6 lakhs
or 11 lakhs including the States, it has ita
importanee as a unit. It is difficult to convert
a big population to Ahmadism but it is eagy to
oonvert & small population. T{, therefore, the
Community paye full attention o this pro-
aramme, this province onn be converted over to
Ahmadism in a very short time. Remember;
our missionary work can never suoceed unless
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we have a atrong base. A wtrong base ls
prerequisite for Tabligh. Therefore, you should
first of all try to make your base strong. Have
& bage of your own somewhere, Let it be any-
where, If we convert the whole of this province
to Ahmadism, we shall be in a position fo call af
least one province e our own. And this can be
done very eaaily®,

Thie speech is salf-explanatory. We would like
to ask those who plead that the case of the Qadianis
should be considerad on the aame footing as that of
other sects ; 1s there any other seet which has such
designs as the above ! Does any one of them
consider non-Muslim domination beneficial for its
ereed ? Hae any ome of them a similar design to
build a state of ita own within our state ? If there
18 none—and most certainly there is none—why
should their case be treated on the same manner as
that of the Qadianis ? |

Demand for Sepnr'nﬂnn. by Mﬁjnrity

Now let us take the third objection, j.e., the
demand for separation ia generally made by those in
& minority, while here it is just the reverse and it is
the majority and not the minority that has come up
with the demand of separafion.

We would ask those who raise this objection to
cite some verse from any political Bible in sapport
of their notion that as a rule only the minorities
can put up a demand for separation and the majori.
ties are totally forbidden to do so,



As & matter of common-gsense, demande are
always the creation of necessitiea and are presented
by those who stand in need of them. The only
thing that should weigh in regard to s demand is
whether it is reasonable or not. In the present case
the demand of separation has been put forth by the
majority becausc it i the majority that is the
sufferer. 1+ has, therefore, put forth the demanid
that this de facto minority should be conatitutionally
dectared to be & distinet minority group. On the
one hand, this minority group enjoys all ihe pri-
vileges which aecrue to it by dint of its virtual
separation from the society, while on 1the other, it
graba nll the advantages of being a part of the
majority. On the one hand, it has cut itself off
from the Muslima both religiously and gocially, has
organiged itself into a separate communilty aad
stande as their rival in every walk of life and 18
virtually proceeding on the maxim ‘Heads I win,
tails you lose’. On the other hand, it penetrates
into the Muslim Society in the garb of Muslims,
gwells its numbers by means of subtle propaganda,
causes religinns and social dissensions among Mus-
lims and grabs a good deal more than its due in the
varioug walks of collective life. It is ciear that in
the circumatanoces, it is the majority which is the
foser. For the minority it is all gain. That is why
the demand for separation is being paesed by the
mnjority and not by the minority.

When all has been gaid, it would be interesting
for the readers to note the contents of the following
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aextracta from a =tatement of Mirza Bashirnddin

Mahmood, the Head of the Qadiani Ummat, publi.
ahed ahout ten months before the establishment of

Fakistan—

#J sent word, through a representative of mine
to a highly responsible British Officer, to the
effect that our rights 0o should be recognised
like those of Parsees and Christians. The
officer thereupon said : **They are minorities,
while you are a religious sect”™. I gaid : “Our
separate rights should be recognised just as
theirs have bean recognised. For every one
Parsee [ would prodnce two Ahmadis™.
(Al-Fazi dated November 13, 1946).

This demand of being recognised as a separate
minority )iks Parsees and Christians was made by
the Head of the Qadianis at a time when there was
an Interim Ministry consisting of the representives
of the 1ndian National Congress and the All India

Muslim League.

We have quoted the sbove just to expose the
colossal ignorance of those who plead against the
Millat’s demand without taking the trouble to study
the facts relevant to, and the implications of
such vital issmes, For us it iz s matter of little
gignificance whether the demand came from the
majority or from the mincrity, What weighs with
us i3 whether or not the demand is based on solid
grounds, '
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How, under these circumstances, the majority
can be blamed for the stand it has taken on this
issue ! And who can jostify the attitnde of tha
powers that be and their attempt to meet this
most reasonable demand of the majority hy sheer
brute foree ? It is in fact the duty of every sensible
man endewed with common-sense to find out why,
after all, a minority, which has at its own initiative
hroken all sorts of soeinl and religious ties with the
majorily, has organized iteelf into s separate
religions and asocial order, which demanded, not
lopg ago, separate rights for itsell and wanted 1o
be placed on the same footing as Christians and
Pareees, should now so strongly persist to remain
politically within the fold of the majority. Why,
after all, it is trying to evade the logical results of
its own deeda. Apd if it istrying to take advantage
of the majority, how is it that the representatives
of the meajority are joining hands with that
minority !

Truth about the Propagation of Islam by Qadianis

Now let us take the last objection raised in this
conbection. It is said that the (Qadianis deserve a
better treatment at the hands of the Muslime for
they have all along heen defending and propagating
Islam., That is a grave misunderstanding which is
usually prevalent among the modern educated
saction. We would request all such persons 1o take
the trouble of carefully perusing the following
quotations from the writings of none else than
Mirza Ghulum Ahmad, the founder of Qudianism,
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and to asvertain for themselves the real state of
affairs regarding the Qadiani propaganda in this
bekalf. These gquotaitons in a clear manner sxpose
the real obiective behind all their missionary work
for Isluim., In Tiryeg-ul-Quloot  printed at
Maktaba-i-Zig-ul-Inlam, Qadian (October 23, 1802),
under the eaption ‘A Humble Petition to the
Governtment’, Mirze Ghulam Ahmad says :(—

“Fogthe last twenty years, I bave been
publishing bonka in Persian, Arabic, Urdu and
English, in which T have been repeatedly and
passionately persuading the Muslims to become
sincerely loyal subjeets of the Government.
Tt is their duty and, if they do nect fulfl it
they will be sinning against God. I have also
been insisting upen them to discard absurd
notiona like those of jikad aud of a blood-thirsty
Mehdi which have no basis in the {uran.
Even if they are not prepared to give up these
wrong notions, the least they are in duty
hound te do in this sphere is that they should
not show ingratitude tothis benign Goverament
and should not become sinners against God by
committing any act of disloyalty against it™,
(P. 207).

In the same ‘Humble Petition’, he further
implored the Government in the following words:—

“Now I can confidently submit to my
benign Government that the aervices that I
have rendered during the twenty long years
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far surpass those of any other Muslim family
in the whole of British India. It ia also
obvious that a pressing and continuous
propagation of the same idens for twenty long
years could not possibly be the result of any
duplicity or selfishnoss on my part. It could
only be the work of a man who & Rincerely
loyal to this Government. I do confess that
T have at times been entering into controversics
with the followers uf other religions and bavr,
puhlished books sgainst the Christian
missionaries. 1 furthermore confess that I did
write some strongly worded bovks in reply
to the aggresaive literatura of the Christ-
jan missionaries against Islam, particularly
when Nur Afshan, a Christian paper from
ludhisna, published some indecent articles
agninat the Holy Prophet..... ... 1 was alarmed
fest these writings should ineite the fanatic
element among the Muslims. Under these cir-
cumatances 1 rightly and  séncerely thouyh! thal
in order to cool down the Wrath of the Muelina
the best policy would be v give a stromgly
worded vfply ta wuch writings. 8o 1 did this to
appease thiz wrath and to avert breach of
peace in the country. 1° wrote a few strongly
worded books in order to counteract the effects
of the extremely harsh books against Isiam.
1 did aon in response to the volce of my
conacience which ecategorically dietated that
this was the only way to extinguish the fre of
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anget of the followers of Islam who were under
the away of wild passions”, (pp. 508, 309},

He elucidates his position further in the
following words :—

The motive of all I have done againsi the
Christisn missionaries was to appease lactfully
the wild element among the Mualims. Thus I
can safely assert that, of all the Muslims, T am
ithe most loyal to the DBritish (Goveroment.
Thera are three factors which have contributed
t0 make me a first-rate loyalist. namely (1) the
influence of my late father (2) the manificence
of the British Government and (3) revelations

from God™. (pp. 409-310).
Loyalty fo British Government

In the Appendiz to another book, Shakadat-ul-
Quran, printed at Punjab Preas, Sialkot {6th Edition),
he writes as follows under the caption, For the
Immediate Attention of the Covernment’ :

“I have repeatedly declared that, aceurding
to my oreed, Isiam ronsists of two parta—(1)
abedience to God and (2) obedicnes {0 the
Government which has established peaco and
given us protection from the tyranny of the
aggresaora, and that is the British Government'’.

A petition of Mirza Ghulam Ahmad, addressed
to ‘His Exeellency the Lisutenant Gowernor’, in
Tabligh-i-Bisalat, Vol. V11, printed at Farug
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Press, Qadian (Angust 1922}, makes 8 very interesting
reading. In this petition he pas tried to prove
the upalloyed loyalty of kis family by referring to
pertificates of merit awarded to hia father Mirza
Ghulam Murtaza by the Commissioner, Lahore
Division, the Finanoial Commisaioner, Punjab and
other British officers, for the meritorious gervices
rendered by him to the British Government. He
olup reiterates the loyal services of the other
members of hiz family and then goesa on tosay :—

“Throughout my life from my early age
up to this day when T am about sixly, I have
kept myeelf busy in the task of sowing in the
minda of the Muslims the seeds of aincere love,
good wishes and sympathy for the Dritish
Government and in trying to wipe out wrong
notions like Jikad ete., from the minds of the
foolish among them, as it iz thess ideas that
prevent them from eatablishing an open-
hearted and sincere link with this government’’.

(p. 10).
He proceeds further to say :—

«] have not only made the Muslime of
British India sinverely obedient to the British
Government, 1 have also written 8 number of
books in Arabic, Persian and Urdu to apprise
Muglima of other Islamic countries of the
peace, prosperity and freedom under the
benevolent protection of the British Govern

ment’’. {p. I0).
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Then he gives a long list of books which bear
proot of hia loyal "services -and implores the
{(Joverament, saying i— '

“T.at the Government sacertain through
inguiry whether or not it is s fact that
thousands of Muslima who dub me as a Kafir
and who deem it their duty to condemn and
persecute me and my followera who are to bo
found in large numbers in the Punjab and
India. One of the reasone behind this attitude
is that, quite -against the eentiments of these
fooligh Muslims, I published thousands of
posters to demonstrale heartfelt gratitude to
the British Government and sent (similar}
books t0 Arabia, Syria, etc. My ciaims are

mot without proof. If the GGovernment sao
likes, 1 can produce conclusive prool in

support thereof, I say this with all the force
at my command and declare it before the
Government that of all the sects of Muslims
this new sect on the basis of Ha religious

principles is the most loyal and devoted to the
Government and none of jts principles

constitutes a danger for the QGovernment”
{p. 13).
Further on, he writes :—

+Tt ijs my conviction that a&s the mumber
of my fullowera increases, the number of tha
believers in Jibad will decrease, becauae the
holief in me as Maosih and Mehdi automatically
leads to the denisl of Jikad''. {p. I7).
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Motives Behind Propagation

Leaving aside, far the moment the gueation
whether this could be the tone, expression and
langusge of a prophet, we wouid only ask whether
anybody, after learning from the Mirza himself
the aims and objects underlying his defence and
propegation of Islam and the Muslim cause, could
dare eay thet the Qadianie have rendered any -
servies in this fleld. They have throuvghout
sabotaged the cause of Iglam and the Muslims.
If despite ell this, doubt atill lingers in the mind
of a render, let him read with open syes what the
Qadianis themselves confess :—

“After a long time, I happened fo come
across & book in a library which had gone ont
of pr‘iﬂt. It was written by an Italian
Epgineer, who held a responsible - post in
Afghenistan. He says that bahibzada Abdul
Latif {Qadiani) was assasginated (in Afghanistan}
because he preached apainst Jikad., The
Afghan Government was a&fraid lest this
preaching should extinguish the flame of libarty
burning in the hearts of the Afohans and Jegd
to British domination over them...... ..This
statement coming a8 it does from such an

- authentic source conclusively proves that if
Rahibzada Abdul Latif had refrained from
preaching againsl Jikad, the Afghan Government
would not have felt the necessity of putting
him to death™. (4 Friday Sermon by Mirin

L]
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Bashir-ud-Din  Mokhmood Ahmad published in
Al-Fazl, dated August 6, 1235).

“The Home Minister to the Afghanistan
Government published the following com-
muonigue : ‘Two Kabulis, Meila Nur Alj,
ahopkeeper apd DBulla Abdu! Halim Chahar
Aasiani had embraced the Qadiani oreed and
were occupied in misleading the people from
the zight path......Another pase also had been
peading againat them for along time and
treachercus letters from forsigners agaiost the
interests of the Afghan Government wore
found in their possession. This shows that
they had sold themselves to the encmies of
Afghanistan™. (Quoted from Aman Afghan in
Al-Fazl dated March 3, 1923).

““Although I had gone to Russia for the
propagation of Ahmadiem, yet I served the
interests of the British Government alsc along
with my preaching, because the intereat of the
Ahmadis Sect and - those of the British
Government are tlosel v inter-woven'', (Siatemsnal
of M. Muhammad Amin Guodieni missionary,
Al-Fazl, September 28, 1922),

“The whole world considers us to be the
egents of the British, That is why an
explagation was called from o German Minjater,
when he attended 'the opening ceremony of
the Ahmadlys Buildiag in Germany, as to why
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he had attended the celebration of community
which was the agent of the British™. Friday
Sermon by Mirea Bashir-ud-Din  Mahmood
Ahmad—Al-Fazi, dated November I, 1834),

“We hope that with the expansion of the
British Empire the field for the propagation of
Islam for us will also expand and along with
the eonversion of the non-Mualims we shall alao
be abls tu preach smong the Muaslims to be-
come Musljimn again'. (Comments on “Lovd
Harding's Travels Irag"—Al-Fazl dated February
i1, 1810y,

"As a matter of fect, the British Govern-
ment i8 a shield under the protection of
which the Ahmadi sect goss on advencing
further and further. Just move away from this
shield and you will be pierced by a volley of
poisoned arrows from all directions, Why
shouldn’t then we be gratefel to this Govern-
mentt ¥ ‘Our interests are linked with this
Government 1o such an exitent that ite ruin
will be our ruin and its progresa our progress.
Wherever the Dritishk empire spreads, we
find a field for our mission', (di-Fazl, dated
October 19, 19135).

“The relationa of the Ahmadiya Communij.
ty with the British Government are of s quite
dilferent nature from those of the other eom-
menilies, Qur clreumatances have interwoven
our interesta with those of this (overnment.
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The farther the British rule spreads the more
chances do we get for advancing forward.
And, God forbid, if this Government sunffers
a set-hack we too will not escape ita conse-
guences’, (4 Declgralion by Khelifa-i-Qadian,
Al-Fazl, July 27, 1978).

Pasic Features of Qadianism

A full picture of the Qadiani Movement i3 now
hefore the reader. To sum up, the following are ifa
basic features :

(1} Bome fifty years ago, when Muslims were
groaning nnder the British yoke, one Mirza Ghulam
Ahmad appeared in the Punjab and put forth the
elaim of Prophethood. He contended that hence-
forward belief in the unity of Allah and the
‘Prophethood of Muhammad (peece of God be on
bim} were not enough tomake one & Muslim. To
be a Muslim one muat believe in his (Mirza Ghulam
Abmad's) Prophethood alse. "He ineisted that a
persen who did notbelieve in his Prophethood was
a Kafir and' hence outside the pale of Islam, even
if such a person believed in the unity of God or in
the Prophethoad of all the Prophets from Adam to
Mubammad {peace and blessings be on him), or
in all the Revealsd Books down to-the Holy Quran

and in the Day of Judgement.

(2) On the basis of the above he created a new

eriterion of KEufr and Iman in the Muslim Society,
and began to organize those who believed in him
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into « separate Ummat. This natourally placed them
in the position of an altopether mew community
aa distinetly separate from the Muslime ag
the Hipdue and Christians, becausc neither the
articles of faith nor worship, nor intermarriages
wore left commaon between them and the Musiims,

(3) The founder of this religion appears {o have
realised iu the very beginning of his adventure that
the Muslim Soclety would never reconcile itself to
this disintegration from within, Therefore he,
and his snccessors, deliberately adopted the attitude
of unalloyed loyalty and devotion towards the
British masters of the country not only as a poliey
but ag an article of faith, In view of the stand
they had taken against the Muslims and Islam,
they rightly undersiood thai their interests were
closely linked with the supremacy of the non-
Muelims, therefors they genuinely struggled for its
perpetuation, not only in India, but also in the
Muslim world abroad. They tried their best to see
that the independent Mualim eounntrirs come under
the Pritish sway sc that they could find feriile

ficlde for their new religion.

{4} Thus, with the help of foreign rulera, this .
community succeeded throughout in setting at
naught ail the efforts of the Muslims during the
fast Gfty years to execommunicate if [rom  the
Muslim Boeiety, And the Britislh Government, in
epite of a full awareness of the fact that this com-
munity differed in each and every respect from
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Muslims snd had organised itself against them,
insisted upor their being treated as part and parcel
of the Muslim Community. This attitude of tha
foreign rulers proved very helpful to the Qadianis
while it tremendously harmed the Musiims in the
following manner :-—

(@) In spito of all the efforts of the Mama, many
sn ignorant Muslim failed to appreciate the
true intentions Qadiania and remained 3 vietim
to the idea that Qadianism was vnly a new
school of thought within the fold of Islam and
not an altogether new religion and that
Qadianis too were a sect of Islam and a part
of the Muslim Eoeciety. This false impression
made the spread of Qadianism much easier in
the Muelim Society becsuss the jgnorant
Muslims did not realise that the entrance into
the fold of Qadianism meant the repunciation
of Islam and acceptance of an entirely new
religion. It was thos that the Qadianis went on
swelling pheir ranks at the expense of the Muslim
Community, and it waas becausc of this that they
always resented, and still resent the Muslim’s
demand that they should be recognized as &
minority, altogether aseparate from Muslims.
As this wave of disintegration took its birth
aud Bourigshed in the Punjab, therefore it was
this part of the country which wes the worst
hit by its repercussion and sulfersed most in
this respect. This explains = also why the



Muslima of the Punjab are 20 vehemently
sgainat the movement,.

(0} Undor the patronage of the British, the Qadi-
nis posing as Muslims, grabhed the most of
posts in the Army, Polieo, Judiciary and other
services from out of the guots allocated for
the Muslime. Whenever the Muslims cried for
their chare in the services they were told that
they were receiving their due share, while in
fact, it wae the Qadianis who were receiving
most of this share and not the Muslims with

whom they were competing as rivals g BYEry
sphere of life as an vrganized apposing {oree.
Similar was the case in the sgonomic life of tha
eonntry—industrial, commercial or agricultn-

ral, ete,

{5} Now, after the estahlishment of Pakistan,
the Qadiani community has fuliy realized thaet an
independent Muslim Society cannct and will not
tolerate this state of affairs for Iong. It ia, there-
fore, struggling hard to dig its roots deeper and
stronger in every sphere of national life. On the cne
band 2i! the Qadianis, holdip g high oifices, are recruit-
ing their co-religionists in every governmenial
department and on the other hand they aré helping to
malke their economic position as atrong as possibie
80 that Mnslims in spite of possesging an indepen-
dent state of their own may nob be able to do any.
thing that might adversely affect the interests of
Qadianis, At the same time they are also employ-
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jng most of their resources and devoting their beat
attention particularly to Baluchistan in the hope
that they might be able to turn it into a atate of
their own.

Unanimons Demand by all Muslim Sects

These are the reasons which have foreed the
Muslims belonging to the various achools of thought.
to eome together and to demand unsnimously the
expulsion in a constitutional manner of the Qadi-
anis from the Mualim Community, for they are like
& cancer eating np and gradually comsuming the
vitals of the Muslim Society. They also demand
the removal of 8ir Zafarallah Khan from Foreign
Miniatership because ke ia the main prop of the
Qadiani mission and in misusing his high positicn
both in Pekistan and abroad for the spread of the
Qadiani inAuenco. They further demand that the
Qadianiz showld be removed from key-posts and
their proportion fixed in services according to their
population.

In the lght of these arguments can any one
dare justify the stand of the Qadianie or that of
the powers that be who are vainly trying to step
jinto the shoes of the Qadianis’ foreign patrons?
It is & pity that our intelligentsia too, who onght to
have itself taken up this issue, is still a victim to
the mischisvons propaganda of the Qadianis and
takea this demand of the Millat as the outeome of
» sectarian strife enflamed by the ‘Mulfas’. We
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have fully explained the pgrounds on which this
demand is based and now we would ask those
oppesing this demand to come forward with their
argumenta and then decide the jissue in a square
manner on logical grounds. If they do not do so-—
and they cannot do so—~they would themselves be
guilty of the worst type of ‘muliaism’ of whick they
acouse others so much, We would also ask those
who are at the helm of affairs of this gountry to
give up the policy of flouting populer demands heid
80 dear by an overwhelming msjority of the people.
'That alone is the best snd sensible course for them
and for the nation and ¢ountry.

In the end we deem it our duty to condemn,
with all the emphasis at our command, the im-
moral and destructive metkods that were adopted
to push up, and secure the acceptances of, this
demand, But, at the same time, I find no waorda
atrong enough to condemn those who rule the
country in sheer ignorance of her problema—exactly
ad the foreigners did—end who are dealing with-a
national problem in such s crude manner that in-
stead of solving the problem in hand, they are
creating severa! now problems for ithe nation and
ecuntry.



AFPPENDIX I

JIMPORTANT EXTRACTS FROM THE FIRST
STATEMENT OF MAULANA SYED ABUL
sALA MAUBUDI IN THE COURT OF ENQUIRY

The Real Issue and its Background

(1) The =chism between the Qadianis and
the Muslima dates back to the beginning of the
twentieth century, Although Mirza Ghulam Ahmad
had been putting forth various claims until the
close of the nineteenth century, and these claims
had caused & wave of general unrest among the
Muslims, he had not until then made a definite
olaim to be & prophet. In 1802, he declared him-
self to be & prophet in concrete, clear, and definite
terms. This olsim began a perpetual dispute
between the followers of Mirze Ghulam Abmed aud

the majority of Muslims,

The fundamental cause of this dispute is that
Prophethnod is ons of the cesential articles of faith
in Talam. When & person claims to be a prophet, it
hecomes obligatcty on every Muslim to make a
choice : to believe in him or to repudiate bhim,
Those who affirm faith in him automatically come
to form n separate Ummdk, and in their view all
thoge disbelieving in him turn infidels. On the
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other hand, this latter group of people who dia-
balieve in him come to form a community distinet
from thoae professing belief in him. This group of
people look uwpon those who, eccording to them,
affirm faith in & falee prophet as infidels. This is
the mein reason why the cleavage between the
followers of Mirza Ghulam Ahmead and those whe
repudiate hie claim to prophethood has steadily
widened. The Mirza and his successorz in their
writinge - and speeches openly and categorically
declared as pagans all those who diabelieved in the
prophethood of the Mirza. Bimilarly, all religious
achools of thought among the Muslims~—including
the Bunnis and the Shias, the Ahi-i-Hadis, Hanafig,
Deo-Bandi snd Brelvi—unanimously proclaimed
Mirza Ghulam Ahmad and his followers as infidels,

(2) Thia dispute has been growing more and
more intense by the following three reasons :

Firstly, the missionary activities of the followers
of this new ‘religion’ and thelr constant tendency
to enter inte acrimonious arguments and econtro.
versy. Because of this, each individual member of
this community has been responsible for creating
an atmosphere of permenent tension in his sur
roundings,

Becondly, these missionary activities, debates
and controversies have generally been directed
against the Muslime, N aturally, therefore, it is the
Muslime who have been provoked,
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Thirdly, the Qadianis pose as members of the
Muslim fraternity end carry on their propagandas
work in the name of Islam. Ignorant Muslims
therefore, feel no seruples in entering the ifold of
the Qadiznis, because they are deceived thinking
that by =0 doing they are not rencuncing their faith
in Ielam. This state of efinire is even more provo-
cative to the Muslims than the proselytising
activities of the Christians or the fellowers of other
religions. The activities of the Christian or other
missionaries are comparatively less  oflensive,
because the aims of their missionaries are uham-
bignous and the Mnslim eonve rts to their religion
have o clear understanding that they are leaving
the lold of Islam onee and for ail, ' :

Soclal Aspect

{3) Ic the beginnoing, Qadianism was only a
theological dispute, bul spon it developed into an
intricate and bitter soecial problem. The folwa
issued by the Mirzgs and his euccessore which
decreed that the relations between the Abmadis and
the non-Ahmadis were of the eame order es those
between the Muslims and the Christians or the Jewn
became the main cause of social strike among the
Muslim community, In accordance with the doct-
rine of this fatwa, an Ahmadi is Torbhidden to offer
prayers behind a non-Ahmadi, It is unlawful for
an Ahmadi to offer funeral prayers fur a pon-
Ahmadi or his child. The Ahmadi js permitted to
take into marriage the daughter of & noa-Abmadi,
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but is forbidden to give his own daughter to & non-
Ahmadi. The Muslims reacted to this fatwa by
enforcing similar measures against the Abhmadis. A
state of social boyeott thus eame to prevail between
the two communities. The schism caused in the
Musiim Society by this boyeott was nat & temporary
and transitory phenomenon ; it marked an ever-
growing and ever-widening gulf hetween the
Ahmadia and i1he Muslims. Qodianiam was an
active misslonary movement and it was creating
disruption among Muslim families by its constant
proselyiising activities, Accompanisd with its doct-
rine of social boycott of the non- Ahmadis, wherever
it had a chanee to creep in——in a home, family,
village, clan or .community-——the Qadiani move-
ment &owed Lhe seeds of discord and couflict
everywlere. Imapgine the bitterness created in a
society where husbands bepin to consider their
wives as forbidden to them and wives start locking
upon iheir husbands as men with whom interconrse
16 unlawful or at least both husbands and wives
begin {o suspect the sanclily of their relationshipa,
Think of the misery oreated in a society where a
brother refuses to offer funeral prayers for the child
of & real brother, where lhe son considers his father
a heretic and the father treats bis son a8 an apo-
atate ; and where matrimonial trelations withia a
family group or a community are seversd.

These pores of society have pone from bad to
worse with the increasiog pace of Qadiani pro-
paganda over the last fifiy yeara. The Punjab hes
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been the worat sufferer, for here thousands of
familiez bhave been afflicted by the wvenom of the
Qadiani movement.

Economic Aspect

{4) Soon this conflict between the Muslims and
the Qadiania manifested itzelf in the econvmic field
too. Owing to their religious and social friction
with the Muslims and to a large extent becaunse of
their fanaticiam, Qadianis had from the very outset
developed & tendenoy of Hocking tozether. They
organised themselves and initiated a scheme of
giving precedence to the Qadianis over the non-
Qadianis and of generally promeoting the intoreats of
one another in every sphere 0f economiec life. This
poliecy of the Qadianis nhnrpan&d aven more the
bitter conflict already existing between them and
the Muzlims. The bitterness of thia confliet has
been more proncunced in the matter of securing
Government jobs. The practice of nepotism widely
prevalent among the Qadiani State officials has
aggravated the matter still further. In this respeot
also, the Punjab hae been the greatest victim of the
Qadianis, because their pizeable number ate residents
of the Punjab and it is in thia Province that the
perimonious dispute has largely exiated between the
Muslims and the Qadianisin the fieids of agriculture,
trade, industry, and Government serviees, It
should not be forgotten at this point that this atrife
between the Muslims and the Qadiaris is of the
same nature as in the recent past drove & wedge
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between the Muslima and the Hindua and con-
sequently carried them to the extremes of enmity.,

Political Aspect

{5} Political conflict is the nataral cutgrowth
of religious, social and economic {riction between
iwo communities. However, the canses of political
strife between the €adianis and the Muslima go
decper. The Mirza and his followers recognised
from the very beginning that the olaim to prophet-
hood which they had advanced would create a
dichotomy of Faith and Dishelief in the Muslim
Soeciety. They were also well aware that over a
period of twelve centuries, from the time of Hadrat
Abn Bakr (Allah by pleased with him) down to the
regimes of Qachari and Usmani dynasties, the
Muglim commanity had eHeotively erushed all dis-
ruptive elements. From the early days of the
movement, therefore, they made loyalty to the
British Government as an article of their faith, and
nol only by word of mouth but aleo with sincere
conviction they alwaye believed that their security,
development, welfare and success depended entirely
on the mercifol protection of a non-Muslim Govern-
ment. “The Muslinug should for ever remain abjsct
slaves under the imperial rule of non-Mualims. The
Quadianis should owe full allsgiance to the non-
Muelim rulera and having won their favour, should
freely proceed with their movement of disrupting
and tearing apart the helplesa fraternity of Talam'’,
This was the brief formuls as conceived by the
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Mirze and which was later repeated numerous times
in speeches and writings by the Mirza’s successora
and the leading writers and oratora of his com-
munily.

The political design of the Qadianis was initi-
ally misunderstood even by the British. The
Qadianis, huwever, by sustained efforta, convineed
the Englishmen the ‘potectial’ of their movement.
The British were quick to grasp the reality and
taking the Qadianis as the most loyal element
among their Muslim subjests, they used thiz com-
munity as their tocl not only in lndis hut also in
other Muslim countries.

Later, when the communal struggle between
Hindus and the Moglims in Indis intensified, the
nationalist leaders of the Congreas alse came to
realise the ‘potential’ of the Qadianis. It was
atound the year 1930, that a prominent Hindu
Leader entered into a long debate with the late
Dr. Ighal in suppurl of Qadianizm. Another
famous Hindu leader openly declared :

“From our point of view, the Qadianis
are the most desirable group among the Muos-
lims, This iz because their prophet is indi-
genous and their Holy places are situsted in
this country’™. In faet, in oconsistence with
{heir peculiar creed, the political stance adopt-
sd by the Qadianis iz viewed by the non-
Mugslims with anxiety and sadness, It has al-
ways been a common belief among the Muslims
that the emly group who can hecome a tool in
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the hands of ihe enemies of Ielam to subvert
the Muslim community from within are the
Qadianis. This belief has been strengthened
by the fact that when Baghdad, Bait al-Mug.
das apd Constantingple fell into the hands of
British during World War 1 the ouly faction
from among the Muslims who rejoiced at this
event and cejelrated the oecasion with illgs
minations were the Qadiania. As if thise were
oot encugh, the Qadiani Khalifa made an open
declaration 1o the effect Lthat ‘our progress de-
pends on the progress of the British Gavern-
ment’. Wherever the British Empire expande,
it will open up new fields for our work of
propagaticn. In view of the above, it cannol
be assumed that the suspicions of the Muslims
in regard to the Qadianis are unfonnded,
Additional Causes of Acrimony

(6) The declaration of the Muslime as infidels,
the practice of their social boyecott and the econo-
mie friotion caused by the Qadianis had engender-
sd biticrness belween them and the Muslims. The
ollensive and inflammable writings of Mirza Ghulam
Ahmad and his followers added to this bitternesa.
Te illusirate the point, some exlracls {rom their
writings ere cited below. The Court ecan form its
own opinion as to how olfensive these writings are
for the majarity of the Muslims :

«In an advertisement, entitled ‘Revocalion of
an error’, Hadrat Masih Mav'ud observed that
the following words of the revealed verse, 1.e.,
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contain & referemce o me. God has called
me ‘Muhammad, the Apostle of God'.” (-
Fazal Newspaper, Qadian Volume 2, No, 10,
dated July 15, 1915).

“Hence the shadowy prophetihood did not
detract from the status of Masih Mauw'ad (the
promised Messiah), It rather elevated his
dignily 50 much sy that he stood equal to the
Prophet of God™. [Kaflimainul Fasl by Sahib-
vada Bashir Ahmad Qadiani, printed in the
Journal Rewmew of Religions, page 113, No. 3,
Volume 14),

“For him (the Holy Prophet) the emblem
of the eolipred Muon was revealed, and for me

the emblem of both the eciipsed Moon and the
eclipsed Sun was revealed. Would you refute

me, still " (Miracles of Ahmed, page 71, by -
Ghulam Ahmad Qadiani).

“Muhammad has descended among us
again ; His former glory hes been even more
enhanced, He who would see Mubammad,
O Akmal, Bhould behald Ghnlam Ahmad. in
Qadian", (Yeraes by the poet Qazi Muhammad
Zahur-ud-Din Akmal, Qadiani, printed iz the
Newspeper Patigham-i-Sulah  Laliore, dated
March 14, 1916},

“Therc is a world of difference between
me and your Hussain, for T am the recipient of
unfsiling support and aid from Providence®’,
(Nuztil-v-Masih, Mirza Ghulam Abhmad, page 96),
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“] am the slain one of God whereas your
Hussain was the slain one of the enemies. The
difference, therefore. is clear and “ohvious™,
Nuzil-i-Masih, Mirza Ghulam Ahmad, page 81},

“Forget then the memory of Marg's Son ;
Gbhnlam Ahmad is better than he” (IR ul
Bald, page 20},

“Jesus excelled in nothing except decep-
tion and frsud, Tt is & pity that the ignorant
Christians believe such a person to be divine.
And what a pure and naoble family he came of :
Three of hia paternal grandmothers and three
grandmothers on his maternal side were adulter-
eses and prostitutes and from their blood
was born Jesus Christ”. (Appendix te Anjom
Atham, page 7, Nur-wl-Quran, volume 2,
page 12),

“He who refuses io foliow thee or does
not owe allegiance to thee or remaine thy ene-
my-—that person is an enemy of God and his
Propbet and bence shall be cast into Hell™,
Iham, revelation 1o Mirza Ghulam Ahmad
T'abligh-i-Risalat (Propagation of Diving Minis-
tzy), volume 9, page 27).

“The entire body of Muslims have render-
ed allegiance to me and atirmed their faith in
my divine minigtry. It is only the offspring
of prostitutes and debauches who refuee to
belisve in me’’. (dine-Komelw—<Mirror of
Yirtues', page 647},
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“He who opposes me is a Christian, & Jew,
a heretic, and a hellish person™. (Nazii-i-
Masth, page 4 ; Tazkira, Page 227; Tuhfa Gol-
ria, page 31, Tabligh-i-Risalat, volume 8,
page 273,

“Verily our enemiea are awines of the wil-
derness and their women are worse than
bitches'. Najmul Huda, page 10, Dur Samin,
page 204), |

He who refuses to be convinced of our
victory is evidently inclined 1o be called a
bastard”, (dnwar al-lsiam, page 30).

Inevitable Consequence :

(7) All these causes had been at work gver
the past half-century, and Qadianism has hecome
an issue for the Muslims in the Punjab, which,
though not a Lig one, yet was a very bitter issue in
peychologieal terme. Hundreds of thousands of
people in the cities and the villages were all enrag-
ed. Admiliedly, the resentment mot yebt arupted
inte & major crisis before, but it had eonstantly
caused femily fends and local quarrels over the
past thirty or forty years and these disputes were
often taken to civil and eriminal! courts. Apart.
from the upper strats of the Muslim Society, who
probably remained aloof, the eommon public opi-
nion among the lower middle class Muslims has al-
ways demanded that the (Qadianis should bs de-
clared a minority separate and distinet from. the
reat of the Muslima, so that the Radianis, pusing
84 Muslims, may no longer enjoy the cpportunity
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of creating »p zubversion of the Muslim Bociety
from within by their incessant miszionary propa-
genda. Twenty years age, the late Dr. Igbel in
his treatise, Jalom ond Ahmediem, had ahly
presented theze pentiments of 1he Mualim com-
wunity and had supported the Muosiim demand with
strong &nd convineing arguments.

(8) The Muslims knew that there were scant
hopes of success in expelling the Qadianis from the
fold of Ielam so long as the British domination
continued, It waa naturally unreasonable to ex-
pect that o foreign nation would go so far as to
takec the trouble of understanding sympthetically
and resalving & socisl problem which has arisen in
the Muslim community., Besides, the Muslimes were
perlectly aware that it wes in the interests of the
EBritizh to keep the QJadianis with the pale of Ialam,
80 that they could use the Qadianis as & tool to
sabotage Muslim interests whenever the opportuni-
iy arose. When Pakistan came into being as &
sovcreipn state, the Muslime rightly hoped un the
national Government along with other problems,
wonld salve the Qadiani issue as well, which had
created permanent dissvnsions amopg the Muslim
community for & period of fifty years and had
divided the pation into two factions who were
mutually hastile and locked ip constani stroggle
over religious, social, economic and politieal diffe.
rences. These expectations of the Muslims mount-
ed with the passage of time, but later these Lopes
waned and dwindled gradually into frestration, un-
rest and grievances, During my tour through the
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length and breadih of the Punjab in 1950 and 1951,
from the clties, I also toured to tha rural aress. In
the entire course of my jeurney there was hardly a
Place where the people did not ask me question
about Qadianiem. I then realised that if the issue
over which the psople felt impslled to express such
strong feelings was not solved, it would soop grow
into & major orisis,

Provocation caused by the Qadjanis

(9} After the astablishment of Pakistan, the
Qadianis made a series of provocative moves which
addedte the concern already felt by the Muslims,
The Muslims felt that the Qadiani problem was
ASUmIng an even more dangerous shape than had
been during the British period. Excluding minor mat-
ters, I move the court to take nota of five import-
ant points :

In the first place, in the conrse of his address
delivered at Quetta on July 22, 1948, Mirza Bashir.
ud-Din Mahmud laid bare his plan of turning Ba.
luchistan into a Qadiani province, so that it coold
serve sy & base for the subsequent conguest of the
whole of Pakistan, For the full text of this add.
rees, 1 refer to the issne of ANFad, dated 13th
August, 1948. The Mirza did not express this idea
a8 only & passing thought, but later reiterated this
design on severa} oocasiona. The faot proves that
thiz is & permanent scheme on which the Mirza's

mind has been long been contemplating,

In the second place, the Mirza has time and
again opeuly declared his plan, sccording to which
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ed effarte to penetrate into the State Services in
creasing numbers, and having thus taken hold of
the Government machinery, they should wield all
State Power to promote the ends of the Qadiani
community. It would snffice to quote just one
extract from an oddress by the Qadiani Spokesman

in illustration of this point :

“'If they {the provincial organizations of the
Qadiani community) set their young men to the
task of earning worldly gaing, 'they should put
them in those employments whereby the com-
munity can take advantage of their positions,

In fierce competition all young men enter into
& single department of State. There are several

other departments which ¢an prove useful for
the community in securing its rights and pro-
tecting itself from mischief. So long as'the
communhity does notl have its own young men
working in these departments, the ecommunity
cannot derive full benefits {rom them. For
example, among the more important depart.
ments of Btate are the Army, the Police Fores,
Administrative Services, Rai]ﬁa}ra, Finanoe,
Aceounta, Custéms and Engineering. Thess
are the eight or ten major depariments
throngh which our community can safeguard
"and preserve its righta. A large number of our
voung men rush inte the Armed Forees. Asa
result our numerical praportion in the Defenca
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Forces is comparatively much higher than in
other departments of State. The state of
affairs is not conducive to our best advantage
an regards the maintenance and protection of
our righta. Other Btate Services also await
our participation. You are certainly free to
gend your young men ipto employment, hut
why shouldn’t they go into speh departments,
whereby the community may take advantage
of their servives ¥ We should make a plan for
this purpose and act according to it

(di-Fgzl, Jenuary 11, 1952)

Thirdly, the Qadiani Vicegerent has always
been trying to proveke and instigate Lis followers
againgt the “‘enemy’”. He has always sought to
foater an aggressive mentality amongp his people.
A8 an example, look at the following extract from
one of his addresuses :

““Our people are upset by the opporition
offered to them ; our people are annoyed at
the enmity shown to them by others: our
people are vexed as to why they are persecuted,
If they slander us and persecute us berause
they are our prey, we have no caure for WOrry.
We should not feel coneerned at all. On the
contrary, we shonld rejoice that the “Enemy”
knows that if we stir again we aha!l overwhelm
the religion of the ““Enemy”. |

(Ail-Fazl, Tuly 18, 1949)

It is clear that in the above passage ‘our
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my" denotes the Muslims. The Mirzs rejoices bver
the ‘fact that the Mualims lock upon the Qadiani
movement as a destructive challenge to their re-
ligion. Similar aggressive addresses can be found
in.the issues of Al-Fuzl dated 5th July, 1850 and
Tth May, 1951,

Fourthly, this aggressive stance of the Qadiani
community has not only been expressed: in warlike
speeches, but it has been given . concrete and
practieal ghape. The news of this development
has caunsed wideapread unrest smong the Muslims,
The establishpent in the Army of a ‘Furqan Batt- |
alion” which is execlusively composed of Qadiani
peracnnel, the various ermament factories owned sad
operated by the Qadianiz and the latge-sozle grants
of Arms Licenses to the members of the Qadiani
community are some of the cases in point. The
Qadianis themzelves have widely publicised these
in order to frighten the people.

Fifthly, Mirza PBashir-ud-Din Mahmood and
other members of his sommanity. started lssuing
threats to the Muslims from the early days of 1952.
The tenor of these threats became more and more
provocative as the days passed. For example,
lock at their following statements :

“¥ictory sball be ours, you shall be arrai-
gned before 'us like ' eriminald, and you ehall
meet with the same fate =zs befell Abu Jehi
and his party on the Day of the Yictory of
Mecea™. (Al-Fuzl, dated 3rd Jan, 1952)
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“Do not let the year 1952 go out before
you strike terror to the heart of the Enemy in
order to make him realss that Ahmadiam can-

‘not 'be wiped ont, and that there is mo choice
open to him except to fall into the lap of
"Ahmadi religion™.

(4. Fazl, 16th Jannery, 1952)

““Yos, the time has comé to avenge the
death of the pious ‘Ulama’ who have been
killed from the early daya of the movement nt
the instigation of the bloody muilas,

The debt of blood must be repaid - in fall
measure to :
1. ‘Ata Ullah Shah Bukhari.

Mulla Badayuni.
Mulla Thtisham-ul-Haqg.
Mulla Muhammad Shafi.

Mulla Maududi {the fifth horseman}".
(Al-Fazl, 15th July, 1852)
These are the historical causes which pro-
gressively aggravated the dispute beiween the
Muslims and the Qadianis, '

;oW



APPENDIX 1]
ULAMA'S AMENDMENTS.

TO
THE BABIC PRINCIPLES REPORT

In January 1953 thirty-three ascredited Ulama
of the varions schools of thonght amongst Muslims
assembled in Karechi to consider the B.P.C. Re-
port of Pakistan Constituent Assembly. Among
other proposals and amendments, they proposed
the following amendments regarding Qadiania : —

L. In thia schedule, the figure 88 in the columnp
‘seats reserved for Muslims’ against Punjab should
be substituted by 87 and a new column, ‘seats. re-
. setved for Qadianis’, should be sdded. In this
new column, figure ‘1’ should be inserted againat
Punjab.

The following should be added to the notes to
this achedule :

(1} *For oconpying the geats of Qadianis in Punjab,
RQadianis of other areas in Pakistan shoutd also

be entitled to vote and should be Ellg’lblﬁ for
eleetion®’,

(2) A Qadiani is & person who professes to believe
in Mirza Ghulam Ahmad of Qadian as his rsli-
gioua leader™.

59.
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This is a very important amendment upon
which we insist with all the emphasis at cur ecom-
mand. It is by no manner proper for the constitu-
tion-makers of our conntry to be oblivious of the
peculiar conditions obtaining in the country and
the socia) problems of & peculiar nature confronting
us and to frame a constitution on the basis of their
personal visws. They must not be unaware of how
delicate and "tense their situation has become in
areas where a considerable number of Qadianis are
living side by side with Muslims. They should mot
behave like our eratwhile rulers who did not care to
take cognizance of the Hindw-Mustim problem until
the whole of undivided India had become blood-
gtained on account of the Hinda-Muslim disturbaneces.
For-our constitution-makers, helonging to this eonn-
try as they do, it would be a tragic blunder that
they should refuse {0 reslize the existence of o
Qadiani-Muslim problem which needs an urgent
selution until such time as they find that it has grown
into an uncontrolled blaze. What hae added con-
siderably to the delicacy of the problam is, that
while, on the one hand, Qadianis try to pose them-
selven 88, and mix with, Mualims, on the other hand
they stand, not only aloof from but as rivals against
Muslims by virtue of their creed, religions practioes
and eollective organization and openly dub all the
Muslims a5 ‘Kafirs’. Theremedy even today lies
in declaring them a minority altogelher separate
from the Muslims as had been proposed by the late
Allama Igbal twently years back.
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2. Bimilarly the words ‘and Qadianis’ should

be added at the end of Section I of the Roport, of
Minorities Committes.



APPENDIX I

IQBAL ON QADIANISM

Extracte from Speeches and Stalements of
Dr. Muhamimad lqbal

“Any religious society historically arising from
the bosom of Islam, which claims a new prophet-
hood for its basis, and declares all Muslims who do
not recognize the truth of its alleged revelation as
kafirs, must, therefore, be regarded by every Muslim
ae a serious danger to the solidarity of Islam, This
‘mugt necessarily be so; since the integrity of Mualim
Soclety is secured by the idea of the Finality of
Proplietkood alone™. (p. 94),

“The intensity of feeling which the Indian
Muatims have manifested in opposition to the
Qadiani movement is, therefore, perfectly intelli-
gible to the student of modern sociology. Average
Muslim who was, the other day, desoribed as ‘Mulla-
ridden” by a writer in the “Civil & Military
Gazelte', is inepired in his opposition to the move-
ment more by his inatinct of self-preservation than
by a fuller grasp of the meaning of the Idea of
Finality in his faith., The so-calied “‘enlightened"
Muslim has seldom made an attempt to understand
the real cultural significance of the idea of Finality

G2
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of Prophethood in Islam, and a process of slow and
imperceptible Westernization has further "deprived
kim even of the instinet of melf-preservation. Some
of these so-called enlightened Muslima have gone
to the extent of preaching *tolerance’ to their bre-
thren-in-Faith. I can easily exeuse Sir Herbert
Fmerson (Governar of the Panjab) for preaching
toleration to Muslims ; for & modera European who
is born and brought up in entirely a differsnt oulture
does not, and perhaps cannot, develop the ingight
which makes it possible for one to understand sn
issue vital to the very strueture of s community with
an entirely Jdifferent cultural outlook™. (p. 96)

“The Government roust seriously consider the
present situation and try, if possible, to undecstand
the mentslity of the average Muslim in regard to
this issue which he regards as absolutely vital to
the integrity of his community.. After all, if the
integrity of a community is threatened, the only
¢ourse open io that community is to defend ifself
against the foroes of disintegration.

And what are the waya of seif-defence ?

Controversial writings and refutations of the
oclaima of the man who is regarded by the parent
community as a religious advepturer. It ia then
fair to preach toleration to the parent community
whoee integrity i threatencd and to allow the
rebellious group to earry on its propaganda with
impunity, even when the propaganda is highly
abuaive ?
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If & group, rebellions from the point of view
of the parent community, happeng to be of some
apecial service to-the Government, the latter are at
liberty to reward their services as best ns they
cary. Other communities will not. gradge it. But
it is too muoch to expect that a community should
calmly ignore the forces which tend sericusiy to
affect ita colleotive life. Collective life ia as pengitive
to the danger of dissolution as individusl life.

Thers ia one further point which demands
(iovernment’s special oonsideration. The encounr.
agement in Indis of religious sdventurera on the
ground of modern liberalism tends to meke people
more and more indifferent to religion and will even-
tually completely eliminate the important factor of
religion from the life of Indian communities. The
Tndian mind will then seek some other subaitutey for
roligion, which is likely to be nothing less than the
form of atheistic materialism which has appeared in
Russia". {p. 98}

¢“The heat coutss for the ralers bf India is, in
my opinion, to declare the -Qadianls a -separate
community. This will be perfecty conaistent with
the policy of the Qadianis themselves and the Indian
Mualim will tolerate them jusi as ha toleratea the
other religions™. {p. 100).

It is hardly necessary to add in this eonnection
that theological bickerings among Mnslim sects do
not affect vital principles on which all these seots
" agree deepite levelling chargos of heresy against
each other.



A LETTER TO THE “STATESMAN

(Fhe “Stalesman’ published Dy, Igbal’s stafte-
ment on “Qadignis and Orthodor Muslims™ along
with a criticism of it in the firal leader. The following
Ietter waa in reply addressed to the **Sigilesman™, and
was published on June 10, 19335) ;

“I am 7ery thankful to you for your eritical
leader on my atatement whick was published in
your issue of the 14tk May. The guestion which
Fou have raized in your leadsr is a very important
one, and T am realiy very glad that you have raised
it. I did not raise it in my statement because I
felt that, considering the separatist poliey of the
Qadianis which they have consistently pursued in
religious and social matlers ever since the hirtk of
the idea of building a new eommunity on the found-
ations of a rival Prophcthood and the intensity of
the Muglim feeling against this move, it was rather
ﬂw.dut.}' of the Government to taike administrative
eognizance of such a fundamental diference between
the Qadiagis and the Muslims without waiting for
a formal representation on behalf of the Muslim
community of lndia. I was encouraged in the
feeling by the Government’s attifude in the maiter
of the Sikh community which ill 1919 was pot ad--
ministratively regarded as a separate political unit

ki)
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‘but which was later treated as such without any
formal representation on the part of the Sikhs, in
apite of the Labore High Court's finding that the
‘Sikhs werc Hindus’,

However, now that you have raised this gueati-
en I should like to offer a few observations on a
matter which I regard as of the highest importance
both from the British and the Muoslim points of
view. You want me “fo make it perfectly clear
whether, when or where 1 can tolerate official co-
gnizance of any one community's religious differ-
ences”, Let me point out; — '

First, that Ialam ia 'Esseﬁtially & religions eom-
munity with perfectiy defined boundaries—belief
in the TTnity of God, balief in all the FPropheta and
kelief in the Finality of Mubhammad's Prophethood.
The last mentioned belief is really the factor whieh
accurately drawa the line of demarcation between
Muslims and non-Muslims and snables gne to decide
whether a certain individual or group is & part of
community of not. For example, the Brahmos be-
lieve in God, they also regard Muhammad (on whom
be peace) as one of the Prophets of God, yet they
cannct be regarded as part of Islam because they,
like the Qadianis, believe in the theory of perpetual
revelation through Prophets and do not believe in
the Finality of Prophethood in Muhemmad. No .
lslamic sect, as far as I know, has ever ventured
to reject this doctrine. The Bahals in Iran heve
openly rejecied the Principle of Finality but have
at the aame time frankly admitted that they are a
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new community and not Muslime in the technical
penge of the word., According to our hbelief Ialam
a8 o teligion was revealed by God, but the existence
of 1elam as a society of naticn depends entirely on
the persopality of the Holy Prophet. In my
opinion only two oourdes are open to the Qadianis,
either frankly to follow the Bahais or {o reject
their interprotations of the idea of Fipality in
Islam and to accept the idea with all its impli
cations, Their diplomstic interpretations are dictasi-
od merely by a desire to remain within the fold of
Ielam for obvious political advantages,

Secondly, we must not forget the Qadianis’ own
policy and their atiitude towards the world of
Islam. The {founder of the movement described
the parent community as “rotten milk”, and his
own followers as ““fresh milk™” warning the latier
against ixing with the former. Further, their
denial of fundementals, their giving themselves »
new name (Ahmadis) as a community, their non-
perticipation in the congregational prayers of Isam,
their social boycott of Muslims in the matter of
matrimony, etoc. and, above all, their declaration
that the entire world of Islam is Kajir, all these con.
atitute an unmistakable declaration of separation
by the Qadianis themselves. Indeed, the facts
mentioned above clearly show that they are far
more distant from Islam than Sikhs from Hinduism
for the Sikhs at least intermarry with the Hindas,
even thouph they do not worship in the Hindu
temples.
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Thirdly, it does not requirs any apecial intelli-
gence to see why .the {Qadianis, while pursuzing s
policy of separation in religious and social matters,
aTe anxious tu remain politically within the fold of

Islem. Apart from the politieal advantages in the
sphere of Government service which acerue to them

by remaining within the fuld of Islam, it is obvious
that in view of their present fiopulation, whioh,
according to the last census, is fifty-six thousand
valy, they are not entitled even to & single seat in
any legislature of the country snd cannot, there-
fore, be regarded as a political minority in the
sense in which yon geem to be using the exprassion,
The fact that the Qadianis have not s far asked
for separation as a distinct political anit shows that
in their present position they do not find them.
selves entitled to any representation in legislative
bodies. The new constitution is. not without DTO-
visiong for 1h¢ protecttion of such minorities. To
my mind, it is clear that in the matter of ap-
proaching the Goverament for -separation the
Qadianis will never take the initiative. The Muslim
commuaity is perfeotly justified in demanding thejr
immediate separation from the parent oomInunity.
If the Government does not immediztely agree to
this demand, the Indian Muslima will'be driven to
the suspicion that the British Government is keep-
ing the new rcligion in store, as it wara, and de-
laying the separation, because in view of the small
number of ite aherents it is, for the present, in-

capable of functioning as & fourth community in



the province which may effectively damage the al-
ready marginel majority of Punjab Muslima in tha
local legislature. The Government did not wait for
s formal representation for separatipn by the Rikhs
in 1919 : Why should they wait for a formal re-
presentation by the Qadisnis ¥ (p. J07).



70
Reply {o Questions raised by
Pandit Jawabar Lal Nehra

“Y am inslined to think that my statement on
(Jadianism—no more than a mere exposition of
religious doetrine on modern lines—has embarrassed
both the Pandit and the Qadianis, perhaps because
both inwardly resent, for different reasons, the pros-
peets of Muslim political and religious solidarity,
particularly in India. It ig obvious that the Indian
hationalist whose political idealism has practically
Eilled his eense for fact, is intolerant of the birth of
a desire for self-determination in the heart of North-
West Indian Jslam. He thinks, wrongly in my opi-
nion, that the only way to Indian nationsliam lies
in a total suppression of the cultural entities of the
country through the interaction of which alone
Indie can evolve arich and enduring culture. A
nationalism achieved by aunch methods can mean
nothing but mutual bitterness and even oppression,
1t is equally obvious that the Qadianie, oo, feel
nervous by the political awakening of the Indian
Muslima, because they feel that the rise in political
prestige of the Indian Muslima is sure to defeat their
designs to carve out from the Ummak of the Arabian
-Prophet & new Ummah for the ‘Indian prophet’, It
is no amall surprise to me that my effort to impress
on the Indian Muslima the extreme necessity of in-
ternal cohesion in the present eriticsl mament of .
" their history in India, and my warning them
against the forces of diintegration, masguerading
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ad Teformist movements, should have given the
Pandit an cccasion to sympathize with such forces

e ey e ..Similarly the lndian
Muahma are rlghtr IHTBEB.-IdJﬂg the Qadiani move-
ment, which declares the entire world of Islam as
Haofir and socially boyeotts them, to be far mors
danigerons to the collective life of Ielam in India
than the metaphysics of Spinzoa to the colleclive
life of the Jewz., The Indian Musalim, I helisve,
instinotively realizes the peculiar nature of the
ciroumstances in which he ia placed in India and
is naturally much more sensjtive to the forces of
disintegration than the Muslims of any other coun-
try. This instinetive perception of the average
Muslim, in my opinion, is'absolutely correct and
kas, I have no-doubt, a much deeper foundation in
the conscience of Indian Islam, Those who talk of
toleration in a matter like this are extremely care-
less in using the word **toleration’ which, I fear,
they do not understand at all. The spirit of toles
ation may arise from very different attitudes of the
mind of man. As Gibbon wonld say: “There is
the toleration of the philosopher to whom all re-
ligions are equally true ; of the historian to whom
all ate equally falee ; and of the politician to whom
all are cqually useful, There is the toleration of
the man who talerates other modes of thought and
behaviour because he hhs himself grown absolutely
indiferent to all medes of thought and hehaviour,
Thers is the toleration . of the weak man who, on
atcount of sheer weakness, must pocket all kinds of
insults heaped on things or persons that he holdas
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dear”. It is obvious that these types-of tolerance
have no ethical walue. On.the other hand, they
unmistakably reveal the spiritual impoverisbment
of the man who practises them. True toleration is
begotten of intellectual breadth and spiritual ex-
pangion. TI% is the toleration of the spiritaally
powerful man who, while jealors of the frontiers of
his own faith, cen tolerate and even appreei&ta all
forma of faith ather than his own..

vorssosseren-o Fhe folly of our prEachera nf tuleratlﬂn
cunslstﬂ in describing the attitnde of the man who
ir jealous of the houndaries of his own- faith as
one of intolerance. They wrongly gonsider this at-
titvde as & sign of moral inferiority, They do not
understand that value of his attitude iz essentially
biological, where the members of & group feel,
either instineively or on the basis of rational argu.
ment, thal the corporate life of the social organism
to which they belong is in danger, their defensive
attitude must be appraised in reference mainly to a
biological criterion. * Every thought or deed in this
connection must be judged by the life value that it
msay posse s, The gquestion in 1his cage iz not
whether the attitude of an individual or com-
munity towards the man who is declared to be g
heretic is me¢rally good or bad, The question is
whether it is life-giving or life destroying...........

lllllllll LR R}



APPENDIX IV

VERDICT OF JUDICIARY

Qudmnw are Apostafes i.e. oulside the pale of Islam

On 24th July, 1926, Mauivi Ilahi Bux, a resi-
dent of village Mahanad, in the Tahsil of Ahmad-
pur Bhargia, Bahawalpur State, filed a auit, on
behalf of hia daughter, Chulam Aisha, apainst
Abdur Razzaq Qadiani, in the lower QCourt of
Abmadpur Shargia. Tn the case it was alleged by
the pleintiff that Abdur Razzaq to whom ghe was
given in wedlock before her g ze of puberty, was no
longer her lawful hushand since, in consequence of
his conversion to-Qadiani faith, he had becoms re-
negade from Islam and that apostasy, in aceord-
ance with the Law of Bhariat, renders a wedlock
null and void.

The defendant stated in reply that the Qadi-
anis are only a sect of Musalmans and that, on the
basis of their articles of faith, they cannot he
declared infidel {(Kafir) or apostate (murtad). Hence
there is no ground for dissolution of mAarriage,

This rase, having passed through seversl sta-
ges, came up for hearing before Munshi Mubhammad
Akbar Khan, B.A,, LL.B., District Judge, Bahs-
walnagar. The learned Judge, after several years' -
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fall disoussion, in which renowned- scholars and
divines of both the' parties took part, gave his
verdict on 7th Fcbruary, 1935 which reads as
follows 1

Jodgement

On behalf of the Plaintiff it hos been provéd
that Mirza Sahib (Mirza Ghulam Ahmad of Qadian)
18 & false cldimant of prophethood and hence the
defendant who eccepts Mirza Sahib s Prophet shali
alao be deemed an apostate. Therefore the preli-
mitary issues framed by the Munsif of Abmadpur
Shargia on 4th November, 1026 having huen cetab-
lished in favour of the plaintiff, it is hereby deelar-
ed that the defendant by reason of his conversian
to the Qadiani fajth has become gn apostate and
. therefore his msrviage stands dissolved since the
date of his apastasy.

Even if the articlea of the defendant’s faith
are considered in the light of the foregoing dis-
cussicne the plaintif has suceessfully established
vig-a-vis the allegation of the defendant, that there
shail not arise an ‘ummati’ prophet after Muhammad
(peace be on him)., Besides this ‘the other arti.
cles of faith, which the defendant haz aseribed té
himself may correspond to the general view of
principles in Islamic faith, ke shali be deemed ta
act on them in the sense and import which Mirzs
Bahib bag put upon them. And because this is ir
conflict with the une which the Muslim Ummak as

whole hae satiributed to them he eannot there-



T8

fore be called & Muslim. And, in both the cases
he is an apostate. And apostate's marrisge standa
dissolved by reason of his apostasy. It is, there-
fore, decresd in favour of the plaintiff that the
plaintilf ceased to bhe the wile of the defendant
from the date of the defendant’s apostasy and
that she will be entitled to the costa incurred in the
Case,



Extracts From
MAULANA SYED ABUL *ATLA MAUDUDLI'S

SECOND BTATEMENT
In The Court of Enquiry

Several questions have been raised in  this
court about the demands put forth by the Muslima
coneerning the Qadianis, i.e., that they ahould he
declared a separate minority outside the pale of
Ialam ; thai the Quidianis shonld he removed from
key postz in the Government Departments—but
correct and complete answera to these guestions
have not been furnizshed,

The Natore of Déemands concerning the Qadianis
is Political as well as Religions

(A) It has been repeatedly asked whether
theze demands are religions or they are political,
The usnal answer to thiz inquiry has been’ that
these demands are mainly of a religious character.
In point of fact, both the inguiry-and its reply are
fallacions. There iz no doubt that the dispute
which these demands altempt to resolve starled on
religious grounds. Nonetheless by ita cvolutionary
development in the course of §0 years, it is no
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longer merely a religions dispute, but has becoms
& social, economic and politieal isgsue, Religious or
marai, whatever the original basis of a problem
might be, as soon as this problew aterts generating
complications and tensions in the daily life of the
society, its solubion inevitably calls for constitutional,
legul or administrative measures. On such occa-
alons, the dobate as to the basis of this issve being
moral or issuc being sought to be resolved by pali-
tical means is totally out of place and irrelevant.
The religious dispute between the Muslims and the
Qadianis means that a permsnent, distinet and or-
ganised community has bwen formed within the
body of Muslinis, whose heliofs are fundamentaliy
opposed to Islamm. This comwunity practises so-
e¢ial bayeott of the Muslims ; it is arrayed against
the Muslims on the economic front ; it has been
undermining the political cause of the Muslims,
and despite all this, this community, posing as
Muslim, carries on its prozelytising aotivity among
the Muslims and thus continues to add to its nu-
merionl strength. This state of affairs engenders
an ever-growing proceas of internal disintegration
of the Muslim Society. A further cauze for serious
"gonecern to the Muslims is provided by the absorp-
tion of the vastly disproportionate nuraber of the
Qadianis in the Btate Services and. the ropeated
declaration by the Qadianis of their political in-
tents, notably their design of capturing Baiuchistan
and making it a base for the eventual conquest of
the whole of Pakistan. How can a problem like
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this be charaoterised as only a religious one ! And
what measures other than the constitutional, legal
and administrative ones are open to us to resolvs
this problem ? In united India, the issue between
the Hindus and the Muslime was also mainly based
on-religlon. But, all demands $o resclve this iseue,
beginning with the demand for separate electo-
rates to that for the divieion of the country, were
demanda of politival nature.
Difierences between the Muoslims and the Qadianis are
‘Basic and Funidamental

(B) Questiona have been raised in this court
which purport to treat the differences between the
Muslime and the Qadianis a8 only another sectarian
jepue that has become the subject of recrimination
among the ‘Ulama’ and the Sects. DBut, all these

questions are based on wrong asanmptions, tend-
ing to be a confused discussion. The isaue

between the Muslims and the Qadianis cannot
be taken as & mere gectarian diapute., There is no
denying the fact that the ‘I/iama’ of one eect have
often acoused the ‘Ulame’ of ancther sect of heresy
and have psometimes exceseded the permissible
bounds in their fatwas {declaration of opinions).
This state of affairs is, indesd, regrettable. But,
at the same timne, it is also an undeniable faot that
the issues upon which the *Uleme’ exchangead falwrs
of heresy involved the interpretation of certain
religious doctrines. In wiew of this, the Muslim
Society did not regard these faiwas of heresy ex-
changed between the sectarian ‘Ulemae as worthy
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of serious notice, The wise and scrupuleus "Tloma®
have always disapproved of thess fafwas. Never
before hoa the Muslim Society reached a consenaus
sbout declaring & person or a faction se outside
the pale of Islam. Muslime owing allegiance to
different gects have often joined in offering prayers,
They have joined the funeral prayers of diffcrent
eacts, Inter-marriage is common. Examples of
‘inter-marriage betwoen the Bhias and the Sunnis
multiply to several tbousands, Above all, the
Muslima have always forged a united frunt io the
face of every important nativnal problem. The
national interest has always remsined commen to

all sects, They have always shared communal sen-
timents and political aspirstions. In contrast to

this, the Muslima and the Qadianis huve aiways had
basio differences. Any one who has but a scant
knowledge of Islam canaot be ignorant of the faot
that Prophethood is a fundamentel article of faith
in- the relipion to Islam and, bence, faith or dis-
belief in a person's claim to Prophethood neeesaari-
ly splita the Ummah into two separste communities:
the Believers and the Disbelievers. It was on the
basia of this fundamental belief that a barrier be-
tween the. supporters "of Mirza Ghulam Ahmad's
claim to prophethood and those who rejected this
sleim. Buch a barrier had never been raised bet-
ween any two sects of Mnslims in the Ristory of
Islam. The Muslima of all sects unanimously pro-
claimad the (adianis as apostate and the Qadianis,
on their part, declared all thoae who refuted the
Mirza's claim to prophethood as heretics. 'The
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fatwas of the ‘Ulama socusing one snother of ap-
ostesy had ot rent ssunder the apity of the Mus-
lim soociety, but the declaration of the . Qadianis ad
herstic by the Muslims and wice versa divided the
people into two distinet communities. The differ-
ence between the two communities ran over severy
thing, from worahip to the way of living. Their
national inlerests and political ambitions became
far apart. Gradually these differences developed
into active hostility and strife against each other.
How can one lose sight of this obvious dichotomy
between the Muslims and the Qsdianiz and' how can
thig division betweoen the two commupities be mix-
ed up with sectarian differences among the Muslim
community * Is this justified or even tenable t In
any case, even if it is ruled by the court that the
differences between the Qadiania and the Muslim
_are only sectarian in character, Is it likely that the
daily strife raging between the two communities,
from the cities to the vi]l&gen.' among thousands of
families and smong thousands of individuels 1o
offices and market centres will cease !

Demand for Declaring all Dissenters
a Minority is not Imperative

(C}) Another point repeatedly raised in the
court relates to the question whether a similar de-
mand shall be put forth for declaring all those who
adopt an opinion different from the general body of
the Muslims with regard to the basic issues of
{slam, such as the ‘Ahi-i-Qur’an’ and the others as
s non-Muslim minority, This question can be an-
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“pwered' in Ywo waya ! firatly, oa tho basis of relj.
~ gious sanon and, secondly, fzom the practical point -
of view. Islatm allows maximum scope for a diver.
gence of opinion as ' regards -interpretation, judge-
ment and .deduction. In the exervise of these
Jacuitios, » grave blunder may be misleading, none-
theless, it cannot be ruled that a man who commits
& grave blunder in such malters is an apostate
from Islam. On the contrary, whenever the fundg-
nmental belief of Islam sre altered and the canons
of Jelam do not admit of sach chanpes, the ruling
must be that those who are responsible for these
chunges are ontside the pale of Islam, and this
ruling must be given without any consideraztion as
to which party is affected. From the praciical
poinf of view, tho answer to the above question
lies in {his that heresy committed by an individual
- or a.number of scattered individuals is ope thing,
but the act of sstting up within the Muslim Society
of an organised renegade community, conslantly
engaged in increasing its numerical strenglh by
propagation and at logperheads with the Muslima
in the economic and political spheres, is a totally
different matter. Smitten for fifty years by the
heresy of this well-organised commuaity, and bear-
ing it mo longer, the Muslims have now put forth
certain demands. Why, then, are the instances of
the individual secta of heresy. being recalled
at this juncture ¥ Is.it not virtually apparent 4o
the whols world that the collective attilude of
Muslims towards the individual acts of apostasy is
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entirely differsnt from lhe attitude adopted by tham
tnwards & community of heratics *  After all, when

did the Muslims ever raise the deman for greuping
all individaal heretics intn non-Muslim minorities 7

Causes for the Demand for
Zafrullah Khan's Removal from Office.

(D} The dewand for Sir Zafrullab Kban's re-
maval from office not only originates frem the doe-
trine that no non-Muslim should hold the office of
& Minister in an Islamic State, but is also hased on
the fact that Sir Zafrullak Khan had alwayas mis-
wsed his official position to promote and strengthen
the Qadiani movement before the Partition of India
and after the establishment .of Pakistan he has
heen even more actively engaged in taking undue
advantage of his position as State Minister to pro-
mote the intercats of Qadianism. His official po-
sitiop is, therefore, 8 permanant cauge of complaint
for the Muslims. We are told that but [or the
position of Zafrullah Khan in the State Cabinet,
America would not have given Pakistan a grain of
wheat. I say uf it iz really so, the matter becomes
everl more serinug,  This clearly implies that an
Amcrican agent presides over our Foreign Affairs
Department and our foreign poliecy has been pawn-
ed for ten lakh tons of grain. Under this circum.
stance, We must rather press for the removal of
Zafrullah Khan from cffice than male the Qadiani
Mouvement the basis of our demand, in order to -
break the shackles of political slavery to Ameries,
My rtatement, of course, is based on the supposifivn
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that the American Government hag c'len.rl_i,r O im.
pliedly communicated to the Government of
Pakistan that the delivery of wheat is tied to the
condition of Zafrullah Khen's stay in office. Buyg
it is difficult for me to beliove that any ﬂtntﬂama:;
in the American Government is foolish enugh o
prefer the friendship of a single individual to thg
goodwill of a nation of seventy and a half milligp
peopie. Farther, it iy traly euerprising that any
American statesman would want to antagonize the
sentiments of the people of Pakistan towards hjg
(xovernment rather than winning thanks fram them
for the friendly gift of the walue of aR erote
rapees. '
What are the Eeyposts 7 Arguments for
the Removal of the Qudanis from the Keyposts

(E) The demand for the removal of the (adi.
anis from the keyposts is not oily based on the
dootrine that the appeintment of non-Muslims to the
keyposts in an lslamic Btale' is inadmissible, byt
this demand iz alsc being wade on the foliowing
grounds : {1} In the past, under ths patronage of
the British, and in the present, due to the indifer-
eace and negligence of tho rulers of Pakisten, this
community has captured posts in Governmeat ser-
vice whose number is quite oul of proportion to its
small population ; (2} Any member of this com-
munity who has risen to a keyposl hae tricd every
means in his power to recruit a maximuom number
of his co-religioniats in the State Services ; (3) The
leader of this communnily, Mirza Bashir-ud-Din
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Mabhmqod Ahmad, has openly urged his followars
that they should try to infiltrate into al] Govern.
ment departments under an organized .plan ; (4
Buch members of this community as hold inflnen.
‘tial position have too often naed posts under their
direct authaority as g bait for converting the sandi-
dates to the Qadiani religion ; (3) The aapirations
of the Qadianis have risea to such - heighta that
they dream of taking the entire machinery of the
(Goveroment of Pakistan into their own hands, |

Under theae circumstances, we have been fore-
cd to the conclusion that the Qadianis shonld be re-
movefl from the keyposts of the Government. Tha
word'keypost’, in the context of this demand, does
not bear the same meaning as it has in the Muslim
dactrine that the appointment of non-Mualims to
the keyposts in an Islamic State is inadmissible.
In the context of cur demand, the word ‘keypost’
comprehends .?;Il the important posts the power of
which may be misused by any Qadiani ineumbent
in the aforesaid manner. To aay the truth, the
eondnct of this commmunity has ereated a situatjon
in which every right-minded person would feel the
above demand falls far short of what is really
essential. Actually there should have been an auxi-
liary demand for -excluding the Qadianis from sl
Goverment Services for the next ten yeara, in order
to correct the present state of imbalance,

Position taken by the Qadianis io thelr Statemement

to the Court is Fabricated |
" (2) An opinion has been expresied in this Court



that after the submission of a statement by the
counael . for the President, Anjuman-i-Ahmadiya,
Rebwab, setting out answera to the geven guestions
framed by the. court, the differences between the
Qadiania and the Muslims stand resolved. I have
gone through this statement carefully. It 1s my
considered opinion that this statemert does not
alter the existing position even to the slighteat
degree. Despite this statement, the causes which
lie nt the raot of dispute and differences and
which have so far embittered the relations hetween
the two commupities are unmaffected. In this
statement, the (Omdianis have made a olever
attempt to hide their real position behind the
deception of crooked explanations with a two-fold
purpose, Firstly, they have tried to deceive the
court, in that it should think well of them and
return saitable findings in their favour. Secondly,
thin statement enshbles:them to coniinue their
former course openly and without restraint. Any
ope who heme some knowledge of their . former
writings and of the practices they have -followed
80 far- cannot fail to realize that in this stetement
the Qadianie have shifted their stand oloser to the
pogition held hy the Lahori Ahmadis. The
Qadianis do not affect this ‘change’ by expliciily
stating that they are altering their beliefs and
practices in order to resolve the confliot with the
Muslims. ‘They rather give the impreasion that
their position has from the beginninpg invariably
been the seme. This, neveriheless, 18 & grave



mis-statement. It clearly implies that instead of
changing their former standpoint, they are, in
fact, reaffirming it and intend to adhere to it in
‘the future However, during the course of this
enquiry, they have adopted temporarily s deceptive
position and their standpoint is bound to change
once the process of enquiry is over. The veil of
their deception will be torn to ahreds if we examine
their statement in some detail,

(A) The court had enquired, "What is the
statua of the Musiims who refuse to belicve in the
alleged propbethood of Mirza Ghulam Ahmad ?
Are they pious and faithful Muslims * In answer
to this question, the Qadienia state :

“No person can be called a non-Muglim on
the ground of hiz disbelief in Lhe prophethoad
of the Founder of the Ahmadiya Community ™.
Having said thie, the Qadisnis recolloct all

their former writings which contradict this

statement. Hence they offer the following
interpretation ; '

*It ig possible that gomeone may attempt
to create misunderstanding with reference to
our former writings, We wigh to make it clear
in this regard that the ierminology used in
our past Wrilinga is exclusively meant for us.
Common expressions which are current among
the Muslims have been avoided. Since hooks
dealing with this point are .not addressed to
the non-Ahmadis, but are directed to s certain
section of our community, it was mnot felt
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nacessary to Ire:ép ‘o mind and wuse the
terminofogy in vogue among other Muslims’.

The above text makes it abundantly clear that
the Qadfanis are reafirming rather than rencunoing
their former writings, And yet they wish the
court to believe that the meaning of their former
wtitinge doee not contradict thelr present statement
Let us now see only two extracts from their past
writings :

- %All Muslims who have not taken the oath
of allegiance to Hadrat Masih Man‘nd {the

Promized Meesiah), irrespective of the faet
that they may not have heard the nzme of
Hadrat Masih Mav'od, are infidels and outside
the pale of Islam”. ‘Aina-i-Sadagat by Mirza
Bashir-ud-Din Mabmud y Pa 35,

“Any one who believes in Moses but
refuiea Mubammad or Bclieves in Muhammad
but refutes Masik Mauud {the Promised
Mesgiah) is not only a heretic but 8 ¢opfirmed
infidel and outside the pele  of Islam®,
Kalima-tul-Fazal by Sahibzada Mirsa Bashir.
wif-Lin Sakid, p, 110, '

It is raanifestly olear that in both these toxts
Muslims have been declared heretics, confirmed
mnfidels and outsids the pale of Talam anly becanuse
they do not owe allegianee to Mirza Qhelam
Abmad. Wonld any one believe that these three
terms formed part of the exrlusive language of



the Qadienia and that their meaning wae -different
irom that current among Muelima * What an ugly
attempt it is to explain away these writings by
offering the plea that these writings were direeted
to a certain section (i.e., Lahori Ahmadid) of the
Ahmadiya Community |' After all, is it a secret
for any one that the point on which the Lahori
Qadiani -dispute has been banned for the last 35
years was no other than that the Qadizanis regarded
all those Muslims who refuted the prophethood of
Mirza Ghulam Ahmad as infidels and outaide the
pale of Ielam, whereas the Lahori Ahmadis con-
tradiet this belief, If the two opposing factions did
not mean by ‘infide]” and ‘outside the pale of Islam’
that which is commonly understood by the Muslims,
what, then, were the grounds of the dispute 1

(B} I its second guestion, the court demanded
t¢ know : “Is the person who dishelieves in the
prophethood of Mirza Ghulam Abmad an infidel "
The counsel for the President, Anjuman-i- Ahmadiya,
Rabwah, furnishes the following answer to this
question :

“The word "Kafir' in the Arabic language
means ‘the disbeliever’: Henees, any one who
disbelievea will be oalled a “Kafir' in the Arabic
speech. It is evident that as long as & person
continues to disbelieve in a certain thing, he
shall be vonnidered a ‘Kafir' (Infidel)™.

In this statement, an impression has been given
to the court that those who refute the prophethood
of Mirza Ghulam Ahmad are called ‘Kafirs’ in the



literal eenee of the word and that they do not use
this word in jts technical mense, as it is used in
Islam. But this is 8 vivid deception, The two
extracts from the writings of Mirze Bashir-ud-Din
Mshmood and Sahibzads Bsshir Ahmad cited
above interpret the word ‘Kafir’ as ‘one who is
outside the pale of Islam’. The word has been
forther explained in the following texts written by
Mirza Bashir-ud-Din Mahmood ‘and Sakibzada
Bashir Ahmad ;

*Tt ia cbligatory on us to look unpon the
non-Ahmadis as non-Maelima and bence we
should not say prayers behind them. In our

eyes they sre the deniers of a prophet’.
{Anwar-i- Khilafat, page 9!3]__

“Now when it is guite elear that no

- person can attain salvation and divins

forgiveness withont having faith in the mission

of the ‘Masih Maa’ud, {the Promised Messiah),

why do they make futile attempts to prove
that the non-Ahmadis are alao Muslims ?**

(Kalima-ful-Fazal, page 145),

In the face of such writings, how can omne be
expected to believe that the Qadianis call the
denjers of the Mirza’ prophethood ‘Kefirs’ in the
literal sense of ‘non-believers’ ? The following
statement containe an even greater deception :

In our view digshelief in the mission of a
divinely appointed prophet after Muhammad
(peace be upon him) does no! mean fhat these



non-believers in God and Hiz Messenger are
oulcaste from the frafermily of Muhammed or
that they have been expelled from the Muslim

Bociety"’.

The italiciaed words in this extraot have been
cleverly used, indead! They do not demy that
Muslims are outside the pale of Islam ; the worde
merely affirm that Mualims belong to the fraternity
of Muhammad (peace and blessiogs of Allah be
vpon him). Obviously ennugh, & man who affirms
faith in Muhamfifd (peace and blessings of Allah
be upon him), but denies the prophethood of Mirze
(hulam Ahmad, cannot he regarded as an outcass
from the ‘Fraternity of Mubammad'. It ia the
game as saying that a man who believes in the
prophethood of ‘Isa but denies Moses wili remain
a follower of *Iga, and a man who aflirms faith in
the Prophetic Mission of Moses but denies ‘Isa
will et he counted among the adherents of Moses,
Nevertheless, none of the above persons will be
regarded as a member of the Community of Tslam,
Similarly, the Qadianiz do regard the deniers of
the prophstiec claim of Mirza Ghulam Ahmad as
metabers of the fraternity of Mubawmmad, for auch
people do not disbelieve in the Prophetic Mission
of Muhammad (peace and blessings of Allah be
upon him) ; but they look upon all persons who
deny the prophethood of Mirza Ghuism Ahmad as
heing outsidé the psale of Islam, on the ground
that disbelief even in one of the Mesacngera of God
renders & man liable to expulsion from Islam, and,
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in the Qadianis’ view, Mirza Ghulam Ahmed fea
divinely appointed Messenger. In the mecond
sentence they do mot state that the non-Abhmadi
Muslims are not cutside the pale of Islam ; they
rather condeacendingly declare that the non-Ahmadi
Muslims have not been expelled from the ‘Muelim
Bociety’. Clearly, the Qadianie hold no absolute
eway over the Muslim Bociety and they cannot
possibly expel any cne from it,

(C} The third gquestion framed by the coart
was **What is the dispenaation for euch infidels in
the world apd the Hereafter ¥’ The counsel for
the President, Apjuman-i-Ahmadiya, Rabwah, has
submitted the following statement in answer to
this question :

“There iz no penslty for this type of Infidel
.in this world, He enjoya the ssme righta as

Muslime in an Islamic Btate. Similarly, in

social matters be shares the same righta with

Musiims, except thet in & genvine Isjamic

State he is debarred from holding the office of

the Head of State. As regarda the dispensation

in the Hereafter, only God knows of it™.

Here again the court bas been supplied with
misleading information regardipg the real position
of the Qadianis. The worldly dispenaation for the
kind of heresy the Muslima are charged with by
the Qadianis is, in the words of Sahibzada Bashir
Ahmad, as fallows -

“Hadrat Masik Man‘ud has permitted ns
lawful only such dealings between the Ahmadis



and the Muslimsg as were declared permissible
by Mahammad (peace and blessings. of Allah
be upon him) between his followers and the
Christians. We were enjoined upon to hold
separate congrepgations for prayers. 1t was
declared unlawful for us to give our daughters
in marriage to them. What else is common
between them and us ! There are two types
of relationship ; .religious and worldly. The
chief factor in the religious relationship ia
joint participation in prayers and matrimony
ig .the meain link in worldly intercourse. Both
these relationships are forbidden to-uas. If
you enquire, “Are we permitted to take their
daughters in marriage ¥’ I =ay, - “The
daughters of the Christians ere aizo permitted
to ua”, And if you enquire, “Why do we
preet the non-Abmadis with the words ‘Peace
be on you' ¥, the answer is that on cerfain
accasions the Prophet Mubammad {peace and
blessings of Allah be upon him) reciprocated
the greetings of even the Jewa with ‘Peace be
on you' and this fact s confirmed by the
Traditions™. (Kolima-tul-Fozal, page I189). -

Turning to the dispensation that awaits these
infidels in the Hereafter, it is, according to the
‘Divine Message Revealed' to Mirza Ghulam Abmad,
as followa :

“Hé who does not follow thee and does
not render allegiance to thee and remaina thy
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opponent, he is the veritable foe of God and
Hiw Messenger, and ghall be consigned to Hall”’,
AT adligh-i- Risalet, vol. IX, page &7).

No one will deny that in the eyes of the
Qadianis the Divine Meesage revealed to Mirza
Ghulam Ahmad far outweighs the Efaternent
submitted under the expediency of this enquiry by
Sheikh Bashir Ahrmad, advocate, in his capacity
a3 coungel for the President, Anjuman-i-Ahmadiya,
Rabwah. Moreover, the interpretation of the
Mirza's doctrines as given by one of his leading
followers ie in any case more creditable apd
authentic than the explanation offered by the legal
attorney cof the Qadianis.

(D) The third question framed by the ecourt
was ad followe: “Did the Mirze receive 'divins
meagages like the Holy Prophet (peace and hiersings
of Allah be upon him} and did he receive them in
the similar makner #’  In anewer to thiz guestion,
the Qadianis affitie that the Mirza received divine
revelations, Along with this, they state that thig
divine revelation was inferior in dignity to that
which wag received by the Holy Prophet {peace
and blessings of Allah be upon him), But, this is
not a correct answer to the question framed by
the court. The point which hav been carefully
concealed i¢ that according to the Qadiani belief
the ‘Revelations’ transmitied to Mirza Ghulam
Ahmad were of a natere similar to that of the
Divine Meseages received by the Holy Prophet
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{peace and blessings of Allah bhe upon him}, And

with the Qadianis, the status of one who denounces

this belief is the aame as that of a person who
refutes the Holy Qur'an. Mirza Ghulam Ahmad
himgelf has stressed thia puint in the following

YOIrses ;
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(B} The court had f{ramed the guestion !
" Tpes the Ahmadi Religion eontain any injunction
against saying funeral prayers for those who deny
the prophethood of Mirza Ghulam Ahmad " In
answer to this question, the Qadianis admit that
2Uptil now it has been the collective decision of
the whole Ahmadi community not to say funeral
prayers for & person who does nol beiong to our
gommunity’’. Further on in this statement we
are informed that a written injunction by Mirza
Ghulam Ahmed has now been found in which he
pays, “There is no harm in saying funeral pravers
for a person who does not refule the prophethood of
the founder of the Ahmadiya communily and has nof
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thus rendered Rimaclf an infidel’. If we consider
the italicized worda well, we shall clearly
understand that this does not in the least alter
their former position, It ia obvious that the
Mirza claims himaelf to be s prophet. A peraon
can adopt only two attitudes ia respect of onse who
claims the status of prophethood : either to accept
or to refute hiz claim as auch, There is no third
alternative, Hence a person who refutes Mirze
Ghulatn Ahmad may not be an infidel, but he
cannot escape the charge of infidelity. In this
way, the virtual position of the Qadianis with
regard to saying funeral prayers for the non-Ahmadi
Mualims remains the same as before. It should be
thoroughly understood that the word ‘Mukadhdhib’
{one who refutes or gives a lie) is not necessarily
used for a person who literally calls a claimant to
the status of prophethood a liar ; the refutation
of a proghet is slao tantamount to giving a lie to
hia claim.

{F} The court had framed the question : “Ia.
marriage between an Ahmadi and a non-Abmadi
lawful ? Is thers any injunction against such a
marriage 1" In answer to this question, the
counsel for the Ahmadis statea, “Marriage between
an Ahmadi male and & non-Ahmadi female i3 not
forbidden. However, the marriage of an Ahmadi
fomale to & non-Ahmadi maleis firmly discouraged’”.
Further, “The basis for this prohibition was to
save the Ahmadi girts from the evil influence of
those who nursed feelings of enmity against
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Abhmadiam”, snd prooseding on, it is averrad .that,
«If an Ahmsdi gives his daughter in mMArriage
to a mnon-Ahmadi, the matrimonial tie is not
proclaimed void™*. This snswer does not present
the true pieturs of the Qadiani position before the
court. The real viewpoint of the Qadia,ni:; han
hean ﬂxpla.ined by Sahibzada Bushir Ahmead in
Kalimatul-Fazal, n these words :

«Hadrat Masih Man'nd (the Promised
Messiah) holds lawful only tbat kind of
intercourse with non-Ahmadis which the Ho'y

" Prophet (peace and blessings of Allah be upon
him} permitted belween Muslims and Christians.

Qur prayers were held peparate from the

non-Ahmadia. It was declared unlawiul teo

give our daughters in marriage to the non-

ALmedis. We were forbidden 1o say funeral

prayers for them....... If you enquire, “Are

we permitted to take their daughters in
marriage ! my answer I8, “We are permitted
to take the deughters of the Christians also'.

(p. 168}

() In his statement, the counsel for the
President, Anjuman.i-Ahmadiya, Rabwah, has also
endeavoured to vonvince the court that the conduct
of the Qadianis inasmuch as they have declared
the Muslims infidels and have practised segregation
in the matters of worship and social intercoures is
not different from the conduct of various reformera,
both ancicnt and modern, who have criticised the
Muslim scciely and that of the ‘iama' who have
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been issuing fatwas (verdicts) of apostasy. It muat
be borne in mind that in principte there is a great
deal of diference batween the two,- The objective
of critical commentaries or writings upon the
religious or moral atate of the Muslin Svciety by
past or present reformecra is not to proclaim the
entire body of the Mualims ag heretica. Their
purpose is to win over the people to the general
Bpitit of Islam. They do not try to impose an
entirely new doetrine. On the other hand, they
urge them to follow $he eatablished canons and
tenete of lelam which are naiversally acknowledged
by the Muslims. Similarly, the verdiets of apostasy
passed by the sectarian ‘Uiama’ against each other
for the most part originated in the belief of one
acholar that the followers of other asotz were
alienated frem the basic principles of Islam and
vice verse. Never did a schelar make any verdict
of Heiresy against any sect on tho ground that
that seet had refused to accept a new doectrine
enunciated by him. In contrast with this, the
Qadianis proclaim the non-Abmadi Muslims as
infidels and praotise segregation from them in
worship and socia) infercourse on the ground that
they do not accept fthe claim of Mirza Ghulam
Abhmad to be a prophet. There is no doubt that
this claim to prophethood ia an entirely new
doetrine which is radically insompatible with the
fundamental beliefs of a Muslim regarding the
conoept of prophethood. This difference arising
out of priociples is over and sbove the virtual
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distinction that no other proclamation of apostasy
mave that of the Qrdianis sgainst the non-Ahmadi
‘Muslims has separated the Qadianis from the
Brotherhood of Islam in the matiers of worship,
matrimeny, economiec interest and political aima
and aspirations and has brought this sect into
diract oconflict with the majority of Muslims ia
almost all walks of life.
Aggressive Posture adopted by

the Qadlanis is not Incidental

{3) The question has been raised in this court
that, “Will the demand for proclaiming the
Qadianis ag & aeparate minority he pressed, if the
Qatdianis renounce their aggressive posturs and
give up their efforts to eatablish a state within the
State ¥ The answoer to this question les in this;
Whatever the Qadiania have done up to now ia not
incidental. Their actions have been an inevitable
and naturs! consequence of their bid to create a
geparate Ummat within the Ummat, The natural
tendency of every claim to prophethood ia to bring
into being & neiy and permanent Ummat and then
to gplit it apart from &ll those who deny the alaim.
If thin new Ummat cuts itself off from the other
in a straight-forward manner, che, peculiar tension
gnd state of conflict whioh exist between the
Qadianis and the Muslims, may be avoided. DBut,
. if the followers of a new prophet wish tolive as
an Umma! within the Ummet, a conflict between
the two ie inevitable. Under this circomstance
the process of the religions oonfliet turning into a
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gocial iasue and progressing to become an economic
snd political struggle cannot be denied. Henee
it is fatile to offer an opinion on the basis of
hypothetical suppositions—san opinion which will
pot have validity in the currents of daily life.
The circumatance of the Qadiapis remaining a
part of the Muslim Bociety is based on ome
condition only and that is that the Qadianie should
renounce their faith in the prophethood of Mirza
Chulam Ahmead. If they cannot perform this
repudiation, they should form & separate Ummal
and live apart from the Muslims, aod our con-
slitution and Jaws must reflect this factual
poBitioDn. -

Heresy, Verdict of Apostasy aod

Exputsion from the Fold of Islam

(4) Some basic questiona relsting to Heresy
and Verdict of Apostasy have also been touched
upon in the course of proceedings in this court,
but Do olear and satisfactory enswers to theae
have been provided, In this occomnection, some
points must be elarified and brought to the notice
of the conrt :

{A) *Heresy' and “Bxpulsion from the fold of Ialam’
are not concurrent terms in all cases and under
8vVeTy circumsiance. Heresy which renders s
man liable to expalsion from the pale of lslam
is (1) Refutation of those fundamental articles
of the Ielamic Faith in which belief is made
obligatory or {2) Bpsech or action which is
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tantamount 10 refuting these obligatory
articles of the Faith, such as prostration befors
an idol, or reviling the name of the Holy
Prophet (peace and blessings of Allah be upon
him}, or the wilful contempt of the Holy
Qur’an, or the refusal to carry cut any cne of
ihe established commandments of the Lord or
of His Apostle (peace and blessings of Allah
be upon him), or {3) To make additions te or
gsuppresa or introduce alierations in the
articles of the Faith in such a way as to distort
busically that article of the Faith: for instance,
combining feith in One God with the worship
of idols or {o include the name of one who is
not a prophet in the roll of the Prophets or to
believe in the teachings of such a man as the
revealed truth from God.

Barring heresy as detziled above, there are
many other aola of apostasy or hypocrisy, or
of mora! behaviour and thoughts for which
the word ‘Kuofr’ (Heresy) haa been used in the
Qur'an and the Haditk (the Traditions), or it
has been said that the people who are guilty
of these tranagressions are not faithful and
pious or eise syaonymws of rejection of Faith
have been used with reference to these people.
For example, cmission to perform Hej despite
having means g called *Heresy' "{Eufr) in the
Qur'an. Renunciation of Namuz (Prayer) is
regarded as ‘Kufr' in Hadith. The shitkers
from Jikad (Holy War) are adjudged as the
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hypocrites by Loth the Qur’an and the Hadith.
A person who is guilty of a breach of promise or
misappropriation of a trust is clearly referred
to in the Hadith as ‘one who has naither
religion nor faith’. Failing to ecomprehend
the real import of these verses of the Qur'an
or of the Traditions, some secta (for example,
the Mutazilah and the Khawarij} and some

other indiscreet persons proclaimed any one
who measured up to these observations of God

and the Holy Apostle {peace and blessings of
Allah be upon him) as outside the pale of
Julam. Neither the context of the Qur'an and
the Hadith reveals that this particnlar type of
Heresy renders a man liable to expulsion from
the pale of Islam nor is thera any evidenve on
record from the period of the Holy Prophet
{peacc and blessings of Allah be upon him) or
hie Companions (Allah be pleased with them)
to show that persons found guilty of soch
types of heresy were expelled from the fold of
Tslam. It is because of this reason that
discreet acholars have always differentiated
hetween this type of Heresy and Hypocorisy
and that Heresy which renders a man liable
to expulsion from the pale of Islam, These
geholare have positively  disapproved of

treating the two kinds of Heresies at par. On
cettain oecasions, if the Reformers of the
Muslim Society have pronounced gome Ppersons
poesessing heretic traits as jufidels, they haveo
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done so to deter such people and call them
back to their duty towardas Tstam, The
Reformers have never dubbed any one as an
apostate with the purpose of throwing him ont

of the fold of Ialam.

(C} If by apeech or action a man iz gnilty of
something which is synonymous with clear
infidelity, a verdiect of Heresy againat him
must be preceded by the following steps: (1)
The person comcerncd should be asked to
explain the real meaning of his action or
speech. (2) A comprehensive review should
be made of all his acts and apeeches, soc as to
aseertain which meaning of hiz culpable act
or speech represents ihe over-all viewpoint
and action of this man. () If the aet or
apeech of this man is capable of bearing two
alternative interpretations, good or had, gonod
should he preferred ; save, of course, when

- $here are eound reasona for preferring the bad
interpretation. There ia no doubt that a
large number of the ‘Ulamn’ have issued
verdicta of Heresy at random withount observing
the necesaary restraints, but thease ill-considered
verdiots have never resulted in the virtual
expulsion of the affected person from the pale
of Islam. Not only did the rival schaols of
‘Ulama’ cancel out these proclamations of
heresy with cogent arguments, but also the
pubiic opinion among the Mualims never really
accepted the valldity of sueh proclamations,
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History presents but # few examples of Muslim
consensus on expelling a pect from the fold of
Iselam. In every case, the conseneua on
expulsion waa arrived at only when an act of
clear jnfidelilty waa committed and it was
found that the situation conld admit of no
alternative interpretation : for instance, in
the case of the Nasseerites, who pronounced
that Hadrat 'Ali (Allah be pleased with him)
was fod: or in the case of the Yazidi sect,
who believed that a prophet would come after
the Prophet Muhammad (peace and biessings
of Allah be npon him} and on the advent of
this later prophet, the Law of Muhammad
(peace and hlessinga of Allah be upon him)
would be abrogated ; or in the case of the
Maimonia sect, who refused to believe that
Surah Yueuf formed part of the Qur'an. To
these few examplee has now been added the
case of the Qadiani group concerning whom
all the ‘Ulamg’ of Islam and the general bedy
of the Muslims Ekave arrived at a consensus
that they shonld be proclaimed Heretice and
that this finding of Hereay sagainst them
inclndes aleo their expulsion from the pale of
Tslam, 1In the presence of the Qadiani religion,
we cannob live with them as one nation and
atill be- Muslima and BRBelievers, If their
‘Prophet' is true, we are infidels, 1f he is an
impostor, they are infidels.

(D; Tt is beyond doubt that according to a
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Tradition of the Prophet, ifa person pronounces
the other man as an infidel, whereas the man
ie not really an apostate, the charge of infidelity
will rebound to the accuser. But, this
certainty does not imply that if a pérson
Proncuiicea me as an infidel, I shonld retaliate
by proclaiming him a heretic. This inference
can neither be drawn from the Hadith, nor
could it have been the design of the Holy
Prophet (peace and blessings of Allah be upon
him) to give a handle to the quarrelsome
people ta hurl charges of Heresy on each other,
The real import of the Tradition is that a
permon should take extra heed in issning a
verdict of Heresay leat the person charged with
heresy may not, in fact, be an infidel end Geod
may punish the impostor ingtead for spreading
Heresy among people.



EXTRACTSE FROM
Maulana Syed Abul A‘la Msududi's
Third Statement

IN THE COURT QF ENQUIRY

(Various stages through which the Move.-
ment launched by Mirza Ghulam Ahmad pasa.
ed ; various claima put forth by the Mirzs
during these Atages and the impset of these
cleims on the Qadiani Beliefs and Couducts).

In the year 1880, Mirza Ghulam Ahmad Appear-
ed among the Mualims as a preacher and champion
of Islam. Before we describe varjons beliefs and
ideas propounded by the Mirza during the various
pertords of his life from 1880 to the F¥ear of his
death (28 May, 1968) it ia necessary to arrange
these periods in chronological order, so that the
beliefs and ideas relating to one period may be
easily distinguished from those of the other
Period.

Chromological Order

(1} From 1880 to 1888—IJn this period, the
Mirza was a preacher of Islam and a champion of
the Fsitk who defended the religion of Islam from

104
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the attacks of the non-Muslims. The Mirza insisted
that his boliefs in regard ‘to all matters were the
same a8 the belicis held by the general body of the
‘Muslims. Although the Muslims were startled even
then by various claims letent in his writings, yet
the Mirza always managed to pacify the Muslim
sentiment by offering various inpierpretations
for his claims, : _

(2) In December, 1888 A1), he publiched an
advertisement inviting people to render allegiance
to him. In 883 A D, hestarted .receiving oaths
of sllegiance. At that time, he claimed himsell to
. be only a *Mnjaddid-i-Waqt’ (Renovator of the Ape)
and obe ‘Appointed by God', He set up a com-
parison between himself and Masih (peace be upon
him) on the grouad that as Masib lived in poverty
and bumility, e0o was the Mirza corrying out his
task in a state of destitution. In those days, the
Muslims thought of the Mirza in favourszble terms.
However, they felt uneeey about the Mirza's claim
that he was superior to all the venerable saints of
Islam, {Seerat-ul.- Mehdi by Sabibzada Bashir Ahmad
Part I, pages 14, 31, 83; Publigh-i- Risalat, volvme I,
pages 11, 12, 15).

{3) In 1831, the Mirze promounced that Masih
{peace be upon him) was dead, and he pul forth
his owr elaim to be the Promiced Massiah and the
Promised Mehdi. This caused great anrest among
the Muslima., {Seergf-ul-Mchdi, page 31 and &Y),
In the early part of this pericd, the Mirza wrote :
“For about twelve wyears, which is a Iong period
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of time, T remained completely unware that God
had appointed me the Promised Messiah in ths
Burshin (i.e. Burohin-i-Ahmadiya) with great em-
phasis. T had adhered to the traditional belief in
the secund coming of Christ (peace be upon him),
After the passage of twelve years, the time camse for
the trizth to be revealed to me. A continous chain of
revelations descended on me proclaiming that I waa
the Promised Messiah”?. (Ijaz-i-Ahmadi, Appendix
to Nazul-i-Musith, page'7). The Mirza wrobe in
another place: ‘Although in the Burahin-i. Aktudiva,
God has named me ‘Isa and had affirmed that
He and His Apoatie {peace and blessings of Allah be
upon him) had {oretold my advent, yet sinoe a group
of Muslims held steadfast to the belief which I also
shared with them that Hadrat ¢Isa {peace be upon
him) would descend from heaven, so T did not wish to
contradict the vhvious meaning of the Quranand
the Hadith. 1 gave a different interpretation to this
revelation and continuod to share the belief held by
the general body of the Muslima and published it in
Burahin-i- Ahmadiya. Subgsquently, however, revels-
tions deacended on me like a torrent proclaim-
ing that I waas the Messiah whose advent had been
promized™.  Hagigatul-Wahi, page 149),

(4) In 1509, some leading disciples of the Mirga
started proclaiming bim a prophet in wnambiguous
terms. They raised him to that status which,
sccording to the Holy Qurian, is reserved only for
the Frophets (peace be upon them). Sometimes,
the Mirza aflirroed their statements s &t other times,
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he would interprst these statements by calling him.
self an incomplets prophet, a psrtial prophet, or a
innovator merely to win over those who showed
some hesitation in raposing their faith in his olajm
to prophrthood. During the same period, Manlvi
‘Abdul Karim, a leading disciple of the Mirzs, de.
livered a sermon to the Friday vongregstion on Tth
August, 1800. The Mirza himself was present al
that congregation. In the course of his sermon,
Maulvi ‘Abdul Karim exhorted the Ahmadis; *Tf
you do dot follow the lead of the Masih Mau‘nd
(Promised Messiah) in ell matters and if yon da not
affiem faith in him even as the companions belisved
in the Holy Prophet (peace and blessings of Allah
be upon him), then you shall stand guilty of dis-
criminating among God’s Prophets just as the non-
Ahmadis do*, At the _conclusion of Friday Pra.
yers, the Mirza affirmed the above statement in the
following words : You have given a faithful des.
cription of my religion™. (Kalimat-ul-Fasl,Sahib-
zada Bashir Ahmad, page 167}. Yet, in spite of this
affirmation, the Mirza abstained from pusting forth
in clear terma his claim to prophethood, According
to Mirea Bashir-ud-IMin Mahmood Ahmad, the
Mirza'a creed in those days was that “He was partly
superior to Hadrat Masih (peace be upon him) and
that he claimed toc be a kind of ‘Prophel in part’
end his prophethood was imperfect”. (Al Qaul -l
Fasl, page 24. For a further detailed clarification
please refer to Munkarin-i-Khilafat K Anjam by
Jalal-ud-Din Shams, page 19),
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{(5) Ir 1901, the Mirza, openly and upreservedly
claimed himself to be a rrophet and a messengor.
He ceased qualifying his ‘prodhethood’ with, ex-
pressions like ‘incomplete prophethood’, “prophet
in part’, or an ‘innovator prophet’ ete., in most
of his writiogs. {Seerad-ul Mehds, part I, page 31).
falal-ud-Din Bhams, in his hook, Munkarin-i-Khilg-
Jat Ka dnjam. expiaing : “In some of his writings
before the year 1901, the vencrable Hadrat (i.e.,
the Mirza) denied his prophethood .and gaid that
he was not a prophet but an innovetor. But, ia his
writings after the. year 1901, he did not cali his
‘prophethood in part’, nor did he slyle himself
an ‘Innovator’, Instead, in hia writings, he always
referred to himself as a ‘prophet’ in positive
terms™. {Page 19) In this same cennection, Mirza
Bashir-ud-Diu Mahmood Akmad states “He eifect.
ed 8 change in his ¢reed in 1901, The year 1900
should be regarded as an interim period, which forms
a houndary line like Barzakh (2 barrier) betwesn
the two coneepts...... Henoe, it is certain that the
reference, which date prier to 1901, in which he
denied hia prophethood, stand abrogated now and
it is wrong to hase any arguments on those refer-
ences”. (Hagigat-ul-Nubvwwat, page 121),

(8} Ta the year 1904, among vther claims, the
Mirza elso claimed himself to be Krishna, (Lecturs
by the Mirza delivered at Siallzot, November 2,
1904,

Let us trace through the above periods differ.
ent statements of the Mirza and the policy adopted
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by his community with regard to matters of dis-
pute between the Ahmadia and the Muslims, These
statements and viewpoints of policy are grouped
below under different headings :

Khatm-i-Nubuwwat
(Finality of Prophethond)

1. Basic Cuncepi

(7} lnitially, the Mirza believed in the coneapt
of the Finsality of Prophethond exactly as the
MusHms do, i.e., the line of prophethood came to
an end in Mubammad {peace and blessings of Allah
be upon him) and that no prophst shall come after
him. Explaining this, in several of his works, he
writes :

1. *Are you not aware that the Munificent and
High Lord bestowed upou our Holy Prophet {peace
and blesgings of Allak be upon him} the name of
‘Khitam-un-Nublyyin’' {the Last of the Prophets)
without any exeeption, and our Prophet (pease
and blessings'of Allah be upon him) explained it
clearly by the eaying., ‘No prophet will come aftar
ms’, for $he benefit of the scoptica ¥ If we permit
the advent of a prophet after our Hely DProphet
{peace nud blessings of Allah be upon him} as law.
ful, it is tantamount to reparding as lawful tha
opening of the door to the office of prophethoo:dl
when once it has been closed by the Command of
God. And this, as is clearly believed by every
Muslim, iz certainly wrong. How can a prophet
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seccead our Prophet ( peaoe and blessings of Allak
be upon him), when the chain of ravelalion came to
an end with his death and God sealed the lins of the
Prophets in him (peace and blessings of Allah be
be upon him) " (Hamamatul Lushara, Mirza
Ghulam Ahmad, page 34).

2. The Holy Prophet (peace and blessings of
Allak be upen him) had repeatediy chaerved that
no prophet would come after him. The tradition,
‘No prophet wiil follow me’, was 8o well-established
that nobody ever doubted its authenticity. The
- Holy Qur’an, in which every word is absojute and
final, aleo affirmed in the verse. “He iu the Meagen.
gerof Allah and hé ia the TLast of the Fropheta®,
that prophethood has ended in onr Holy Prophei
(peace and blessings of Allah be upon him)'”’. {Kitah
ai Barrig, Mirzga Ghulam Aomad, page 184).

3. It is certain that no person can attain the
office of prophethood after our Holy Prophet
{peace and blessings of Allah bs upon him)* (fzala-
-Uham, Mirz Gholam Abmad, page 577).

4. The Holy Qur'an dows not permit aa law-
ful the advent of any prophet, old or new, after the
Last of the Prophets (peace and blessings of Aliah
be upcn him). (fzala-i-Okam, page 761).

| o, Hence, whet & bald audacity, reckisssheass
and insclence it is to follow evil notions and wil-
fully ignore the stark reality presented by the

Qur'an and to aceept the idea of the coming of a
new prophel affer the Last of the Prophets (peace
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and blessings of Allah be upon him): (dyyam al-
Sulh Mirza Ghulam Abmad, page I 46).

6. I believe in al! those pracepts which form
part of the Muslim creed and in which thke Sunni
#ect bolieves. I aceept all the temets which are
authenticated beyond doubt hy the Qur an and the
Traditions;, I regard any onc who olaims to be a
prophet or a messenger after our Master and Fast
of the Prophets, Muhammad (peace and Liessings
of Allah bg upen him), as an inpustor and an in-
fidel". (Proclamation jssued by Mirza Ghulam
Abhmad, dated Octobar 2, 186!, and repraduced in
Tablsgh-i-Risalar, vol. i1, page 2).

7. Before this congregation of the Muslims
present in this Honse of God {Jami’ Magjid, . Duaiki)
.1 declare without any reservation that I sm a be.
liever in the Finalily of the Prophethood of the
Last of the Prophets (peace and blessings of Allah
be upon him}, and T regard any oue who refutes.
the Finality of Muhammad’s Prophethuod as a
pagan and ovutside the pale of Islam. (Written
Statement of Mirza (hulam Ahmad which wag read
out in Jami' Masjid. Delki, oo October 23, 1891,
roproduced in Pabligh-i-Risalat, vol {I, page 44),
2. Explanations of Earlier Claims

B lporder to set st rest the suspicions which
sume of his writings had aroused in the minds af
Muslims that he claimed to be a prophet or he wag
about to lay claim to prophethood, Mirza Chulam
Abmad oflered the following eXplanations :
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1. “We pleo condema tha elaimant to prophet-
hood with .curses and we believe in the creed
“There is no.god but Allah and Mubammad is the
Messengor of Allsk’. We helieve in the Finality of
the Fropathood of the Hoiy Proghet (peace and
blessings of Allah be upon him). We do not pro-
fess to be the ravipient of Prophetic Revelations.
We only acknowledge to receivs revelations on be.
half of and under the protection of the 'rophet-
hood of Muhammad {peace and blessings of Ailah
be npon him) and the revelatlon which is trans-
mitéed to the friends of God whe are faithful
followers of the Holy Prophet {peace and bleasings
of Allah be upon him). 1 do not lay claim to the
status of Prophethood. 1 only claim friendship
with God and profess to ba a Renovator”, (Pro-
olamaticn by Mirza Ghulam Abmad, Reproduced

in Tabligh-i-Risalat, vol. ¥1, page 3062).

2. “This humble individual is neither a
Prophet nor a Messenger, but only an inferior aer-
vant and follower of the innocent Frophet
Muhammad Mustafa (pesce and blossinga of Allah
be npon him)™,

{An c-i:.-ar:rva.titln of Mipsa Ghulu.u_: Ahmad, Re-
produced in Qamar al-Mekdi, by Qumar-ud-Din
Jhelumi, page 58),

3. “It is true that ju the Inspiration revealed
to this person from God, thia peraon has been fre-
quently addressed as Prophet, Messenger and
bovoy. But, these words have not beep ysed iy
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their real sonee, It is our conviction and beliaf
that in the resl sense of the word ‘Trophet’, no
new or old Prophet will come after the Holy
Prophet (paace and biessings of Alfah he upon him).
Bat, it lies in the power of God 19 address apn in.
spired person as a Prophet or a Messenger in the
metaphorical sensa®’. (8iraj-i- Munir, Mirza Ghulem
Ahmad 8ahib, page 302).

4. *“For twenty years, this humbie person has
constantly received inspirations from God in which
often the word ‘Prophet’ or ‘Messenger” has been
nsed for him. But, the man who infers that thig
prophethood or ministry s real would be- guilty of
A gTIEVOUS error ., , . ., . These words which have
been used with regard to ¥ {reravhl in & mets-
phorical sense only create a schism in Islam and
entail evil consequences. Henoe, the cOmmunily
should avoid the use of these wordsin COMmon
parlance”, (Letter addressed by the Miren to
Abhbar ol-Hubm, QJadian, dated August 17, 1899,
Reproduced in  Masik Mow'ud and  Khatmei.
Nubuwwat by Maulvi Muhammad Ali, M.A.,
page 4,

n, I am not gz Prophet, bui I am the bsarcr
of & divine message from God (Innovator) and I am
the One with whom Gud lolds communion {Inter-
locuter)”. (A'ing Kemalat-i-Islam by Mirza Ghulam
Ahmad, page 383,

8. “I have certainly Iaid no claim to prophet.-
hood nor have I said that ] am = Prophet. Lut,
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these people ehowed haste and erred in DOImpre-
hending my saying........ccccvvues I have conveyed to
people nothing except what I have written in my
books and that is that I am an Innovator (a bearer
of a message) and (od holds communion with me
in the same manner 43 He does with the Inno.
vators™,

Hamoamatul Bushra by Mirza Ghulam Ahmad,
page 9}

7. “I em &n lpnovator, who among the Mes-
senpers is both the follower of a Prophet and
an imperfect prophet himaself™.

(dzala-i-Auham by Mirza Ghulam Ahmad, page
S68).

& “In one sense, an Inoovator {Muhaddieh)
is also a Prophet. Though not a perfect prophet
he is, nmevertheless, a prophet in pari as he enjoya
the privilege of holding direct communion with God.,
Things that are hidden from ordinary people are
revesled to him, and just as the revelationa traps-
mitted to the Prophete are ezempt {rom inter-
ference by the Devil, so are the inspirations reveal.
ed to him"’,

(Tozih-i-Maram by Mirza Ghulam Ahmad,
page 18} | :

9, <This humbls individual has never at any
{ime cloimed to be a I'rophet or a Messenger in the

real gense of the word. It ia no heresy to use a
word in its metaphoric sense or to use it in spesch.



118

in its lexicographic connotstion, But, T disapprove
even of this lest it should cause misunderstanding
among the general body of Muslims™,

(Anjam-i-Atham, by Mirza Ghulam Ahmad, page 27).

19, "“Ho, this is enly a question of samantics.
In other words, what vou call a “dizlogue’ or an
‘aridress’, by the command of the Almighty, I ecall
the same phenomenon, when it occurs fraquently,
44 prophethood. Everybady has his own terminology
to use™,

{T'wmda Hegqgal-ul-Wahi by Mirea Ghulam Abmad,
pagr 68).

11, “This humble indiridual wishes to bring 1o
the notice of all Muslims that all the expressivns
used in wy Hisala Fateh al-lslam, Tauzeeh al-
Mavam and Azalp-i-Auham, such as ‘Tn onw sense
au innovator is a Prophet’ or "To be an Innovator
is to be a Prophet in part’ or ‘Mubadithiat® (Inno-
vation} is o sort of imperfect Prophethood’ are not
used in their real sense. These have been used in
Lheir litersal sense lor the sake af gimplicity. Other-
wise, in no way, do T lay a claim to real FPrephet-
hood......Therefore, I wish to make it clear iy all
Mushim brethren thst if they are incensed over
theae words snd if those words areshocking to thair
hearts, they should censider all the above BX-
pressions ae amended and regard me only a8 an
Innovator, beozuse I would not in any cause schis-
matie strife ‘among the Muslims. At every point,
in place of tho word ‘Prophet’, please substitute
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the word *Innovator’ and consider the word ‘Prophet’
a5 deleted™.

(Written statement read oul at & Public Meeting,
dated February 3, 1882. Reproduced in Tabligh-i-
Risalat, vol. 11, page 34}

3, Varisus Claims to Prophethood.

{9) Then, the Mirza laid claim to being a
Prophet and this elaim was not presented in a
single form, but in many different forme on various
CHECRBIONS !

A, An Dmmati’ Prophe

I. “Later, ihe revelations from CGod descended
on wme like & torrent. This occurrence dislodged
me from the present ereed and the title of a
Prophet was defizitely conforred on me in such a
way that on the one hand I was a Prophet and wn
the other a faithful follower of the Prophet,”

( Hagigntul Wahi, by Mirza Ghulam Abmad, page 140),

B. A Prophet Without a Mandate

2, *All prophethoods eave that which is
sullienticated by Muhammad {pcace and blessings
of Allah be upon him) are abolished. No Prophst
bearing o mandate will come. And none can
become a Prophet without carrving a mandate,
save the one who is already a faithful follower of
the Prophet (Ummuald}). Hence, on this basis, 1 am
a fuithful follewer es wall as a P1ophet’.

(Tujalliyat-i-Hahia by Mirza Ghulam Abmad,
page 24).
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C. A Prophet Bearing the Canonic Law

3. “Try to understand the res] nature of
‘Shari'st’ (The Canonic Law). He, who is iospired
by divine revelation, sets up a code of Injunctions
and Prohibitions and gives a law to his followers,
becomes n mwandate-bearing Prophet.... ... e My
mandate contains hoth Injunetions and Prohibitions
wooverenn And i you think thata mandate invariahly
containg original commandments, this is a fallacy,
God affirms T e e, 2,
‘The teschings of the Qur'an sre also contained in
the Torsh™,

Arba'in No. 4 by Mirza Chulam Ahmad,
pages 7-83), |

D. A Shadow Prophet or Incarnation of Prophet

4. “Even as Resl and Fermanent Prophethoods
are fypes of Drophethood, 8o the shadew or
incarnate Prophethood repressnts another type.
The Promised Messiah’s status ag & Shadow Prophet
dees not dispossess him of his status as a Prophet ;
it represents merely 4 type of Prophethood:........
The Shadow Prophet snjoye the same privileges
as are hestowed upon real and permanent Prophets,
for the substance af Prophethood is one and the
samne”. (Kalimatsul-Fasl, paye J18).

E. Incarnation of Muhammad {peace and
blessings of Allah be upon him,

§. “On the .authority of the (ur'anie verse
cveeaee-nn ] am the inearnation of the
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same  Last Prophet, Twenty years sgo, God
addressed me in Burahin-i-Ahmadiye as Muhammad
and Ahmad and created me sn  Incarnation of
Mubhammad {peace and blessings of Allsh be upon
him}'’,

{'Ek Ghalti Ka fzala—Clearing a Misunder-
standing by Mirza Ghulam Ahmad).

F. A Composite Prophet Embracing All Prophets

8. “No Prophet came into this world whose
name was not given to me, In Burahin-i- dhmadiya,
God huas affirmed we as Adam, Noah, Ibrahim,
Ishaque, Ya'qub, Iswa‘il, Moses, Dawud, ‘Isa, son
of Mary, and Muhammad (peace and blesaings of
Allah he .upon him). Iam the Incarnation of all
these Prophets™.

(Tatimmab Ingiget-ui- Wﬂhi. by erza. (Fhulam
Ahmad, page 8d).

. Prophethood Ends in the Mirza

7. *In this Ummet, the distinction of being
called o Prophst was bestowed upon me alone and
all others are undeserving of this appeliation”,

(Hagigaf-ui-Wahi by Mirza Ghulam Ahmad,
poagn 307,

8. *In no case can more than one Prophet be
appointed from among the followers of Muhammad
{peree and Llessings of Allah be upon him), Hence,
" the lloly Prophet (peace and blessings of Allah be
upen him) foretold” the advent of one Prophet of -
God from among kis followers and that Prophet is
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tha Promiced Meseiah., None mave the Promised
Messiah has been addressed ap the Prophet of Qod
or the Messenger of God, nor did the Holy Prophet
(pence and blessings of Allah beupon him) prophesy
the coming of any one else. On the other hand,
he refuted the others by éaying, ‘No Prophet will
follow me’,"and explained it clearly that ‘no
Prophet and no messenger will come after me save
ihe Promised Messiah®,
(Tashhiz-ul- Azhean, vol. B, No. 3, pages 50-32),

Different Interpretutions of the Fimlity of
Prophethond,

(10} In order to provide grounds for theip
varicus claims, the Mirza and his community gave
numerous interpretations to their jdeas of the
Finality of Prophethood on  different oecasions,
which are reproduced below :

Firat Interpretation

1. *If a follower, whoreceivea divine measages
and revelations and attaine to the status of g
Prophet on the basis of his faitk in and chedirnce
to the Holy Prophet (peace and blessings of Allah
be upon him}, is honoured with the title of a
Prophet, the seal of prophethood is not thereby
violated, for this man ia s {ollower. However, thn
advent of & Prophet who iz not a follower is &
violation of the Finality of Prophethood.

(Chaskma-i-Masiii by Mirza Ghulam Ahmad,
page 41).
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2. “The Holy Prophet (peace and blessings of
Aliah be upon him) is the “Seal of the Prophets™
in the sense thet ju the firat place, all the
accomplichments of prophethood have been
coneentrated in him and, secondly, no Messenger
hearing a' new mandate will come after him nor
will follow any Prophet who is not a follower of
the Propbet {peace and bleasings of Allah be upon
him}',

{Chashma-s. Ma'arifet by Mirza Ghulam Ahmail,
Appendix, page 5).

Second Interpretation

3. The Magnificent Lord appoinied the Holy
Prophct (peace and blessings of Allah be upon him)
as the Seal of the Prophets, 1n other waords, the
Lord bestowed upouw him the Seal which was
demed te the other Prophets in order to raise him
to the highest order of exceilence, It is for this
reasson that the Holy Prophet {peace and . bicssings
of Allah be upon him} is called ‘the Seal of the
Propbets’, Adborence to him hblesses ane wilh the
excellences of Prophethood and his  spiritual
guidance does not carve out a Prophet.

{Hagigal-wl. Waki by Mirza CGhulam Ahmad,
merge 96,

4. “In respect of ‘the Seal of the Prophets,
Hadrat Masih Mauw'nd {the Promised Messial)
ohaerved, ‘The Seal of the Propheta’ means that no
Prophethood can be authenticated without his
scal. When the seal is affixed, the paper bLscomes
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anthentic and is considered valid, Bimilarly, the
Prophethood whick s not anthenticated and
confirmed by the Sezl of the .Holy Prophet (peaee
and blesrings of Allah he upon him) is not fenuine*’,

(Malfuzal-i- Ahmadiya by Muhammad Manzur
Kiahi, purt V, page 290,

Third JToterpretation

&, “Through His Wisdom and Bounty God sn
willed hat for thirtéen eenturies after the Holy
Prophet (peace and blessings of Allah be e i),
Prophethood became extinet among his followers,
s that the dignity of his Prophethand may g
established (in other words, his Prophethood ey
not be sullied by the advent of suceessor Frophets
just after him). But, then in order to Taintain
the glory of Islam, certain Persons were required
who could be addressed as ‘Prophets of God® after
the Prophet {peace and blessings of Allah be upon
him) and further God willed to complete resemblance
with the series of the Prophets of yore {from the
series of Moses). Ho, €lod enjoincd npon  the
Prophet (peace and hlessings of Allah be npon him})
towards the closs of his life tlo utter the term
‘Pruphet of God' in reference to the Promised
Messiah®'.

(Statement of Mirza CGhulam Ahmad, Twhlished
in Alhbor-ul. Hukm, Qadian, daled 7th April, 103,
Also produced in the pemphlet entitled *Ehatm-i-
Nubuwwat by Falkhr-ud-Din Multani, page 1,
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Fourth Iaterpretation

6. “Tam the shadow of Muhsmmad (peace
and blessings of Allah be upon him). Hence, the
Seal o©f Prophethood does not stand violated.
Muhammad's  Prophethood i contained in
Muhammad (peace and blessings of Allah be upon
him) ; in other worda, none othet than Muhammad
(peace and blessinga of Allah be upon him) is the
Prophet, As I am the incarnation of the Prophet
(peece and blessings of Aliah be upon him) and all
the excellent traita of Muhammad, including his
Prophethood, have been reflected in the inage of
my shadow; how could I be regarded as a separate
person claiming prophethood distinet from the
Prophethood of the Prophet (peacec and blessin gs of
Allah be upon him)™,

(Bk Ghalti Ka Azale by Mirza Ghuolam Ahmad),

5. Revclation

(il) As in the case of ‘Khatm-i-Nubuwwat’
{'Finality of Prophethood’), the Mirza's pusition
with regard to ‘Revelation’ and ‘the visitations of
the Archange! Gabricl” has been constantly shifting
through various stages, A survey of Mirza's
changing eutlock is given below :

Initial Position

{1) To believe in the advent of & new Prophet
after our Holy Prophet (peace and blessings of
Allah be upén him} is tantzmount to hphewng in
the doctrine that the door to the office of
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but this ie certainly false, as iz known to all
Muslims. How can a Prophet vome after our
Holy Propbet (peace and bleseings of Alisk be upon
him), when the ohain of Revelations was completed
at his death 1'?

(Hamama-tul- Bushra by Mirze Ghulam Ahmad,
page 34),

(2) “Even if it he supposed for once that the
transmission of divine revelation is open and that
Gabrie)] will convey but a aingle sentence from God
to man, it would clearly negate the idca of the
Finality of Prophethood. If the Seal of Finality
ia broken and the transmission of divine messages
opens, it makes no difference whether it s a single
sentence or more thus trahamitied......... After the
demise of the Holy Prophet (peace and blessings
of Allah be upon him), Gabriel has been forbidden
to eonvey Drophetic Revelations for all time to
come’’ . .

(Azala-i-Aykam by Mirza Ghulam Ahmad,
prage 3I7).

{3) “The Holy Qur'an dwves not admit the
advent of any Prophet, old or new, after the Last
of the Prophkets, A Prophet receives his knowledge
of Divine Law through the agency of (abriel, but
the office of Gabriel is pow defunct so far as the
transmigsion of divine revelaticne iz concerned,
And the advent of a Prophet in the absence of
divine revelations is impossible’.

(Azalu-i-Avhum, page 761),
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(4) *To be the recipient of Divine Law through
revolations transmitted by (abriel is a RECeIINrY
atiribute of the Messenger. And it js now
established that the series of Prophetic revelations
has been closed till Doomeday”,

(Azala-i-Auham, page 614),

(5) *Hence how audacioua, bald and insolent
it 18 t0 pursue evii notions and wilfully neglezt the
clear injonctions of the Qur'an and to admit the
edvent of a new Prophet after the Last of the
Prophets and to open the series of Prephetic
revelations when God has elosed it, for he who
holds the dignity of a Prophet is also the’ recipient
of Prophetic Revelation™,

{Ayyain-us-Sulk, Ghulam Ahmad, page 146).

2. Secomd Position

(6} “We also condemn the claimant to
Prophethood with causes and believe in the creed,
“There is ne god but Allah and Mubammad is the
Meazenger of Allah’. We believe in the Finality
of Muhammead’s Prophetheod (peace and hiessings
of Allah be upon him), and we are ennvinced that
one who is & follower of the Holy Prophet (peace
-and blessings of Allah be upon him) may, under
the shadow of the Propbethood of Mubammad
(peace end blessings of Allah he wupon him),
receive ‘Revelation by inheritance’ rather than
‘Prophetic revelation’,

Proclamation published by Mirzd Ghalam,
Abmad, vide Tubligh-i-Risalal, wl. 6, page 302).
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(7) a1t nececssary that one who olaims to
receive divine memsages should also lay olaim to
Prophethood 1 .

(Jang-i-Muggadas by Mirza Ghulam Ahmad,
page 87}, '

{8) “I am not & Prophet, but God has appointed
me an Innovatar and an Interlocutor’.

{dina Kamalut-i-Islam, by Mirza Ghulam Ahm ad,
page 383},

3. Third Position

(8) *What an absurd and’ erronecus fallacy it
is to believe that the series of divine revelations
bas been clossd: for ever after the Holy Prophet
(pesce and blessings of Allak be "upon him) and
there is no possibility that the chein of revelations
will be resumed till Doomeday. Shall we worghip
mere legends ! Is such s religion worth the name
in which direct communion with God is extinct ¥’

- (Appendix to Burahin-i-Akmadiya, pars 'V,
Page 183. It must be pointed out that part V of
Burahin-i- Ahmadiya, came out in the year 1808},

(19) Persian Verses

v 5 2 ST bz Mt a3 5 pde o ]
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(11) “Juet as I believe in the verses of tha
Holy Qur’an, in the same measute, without an
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lota of difference, 1 believe in the truth of the
divine message which has beeq tevealed to me in
a comstant chain of signa, I ean swear in the
House of God {Baitullgh) that the sacred revelations
Teceived by ma have been transmitted by the same
God who conveved His Divine Word to Hadrat
Moses, Hadrat ‘Isa (peace be upon them) and
Hadrat Muhammad (poace and blessings of Allah be
upen him)™.

(Ek Ghalti Ea Azala by Mirza Ghulam Ahmad).

(12} I believe in the truth of the Divine
Meesages revealed 4o me in the same meisnre a3 I
believe in the Torah, the Bible and the Holy
Qur'an’', :

(Arba’in No. 4 by Mirzs Ghulam Abmad, -
page 23), '

(13) Persian Sentences
FOE LT ot g A e & i T
Al R Diats LS e 5,8 00 1 e S st

-‘i'- II‘._'.

Christ {peanebtupnnh;m and the Question of his
Reappearsnce S

{12) In respect of Jesus Christ (peave be upon
him} and his reappearsnce-snd the Mirga's own
claim $¢ be. the Promised Meeeiah, the viewpoint
of the Mirza has been changing through different
stages. Ap outline of hia varying positione is given
below ;
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1. First Position

(1) *'This humble person’s cfaim to ba an
incarnation of the Promised Messiah, which aome
dim-witted people have misunderstood as ‘the
Pramised Messinh’is not a novelty which peoplo
have heard from me only at the present time.........
I have certainly not claimed to be Christ, son of
Mary {peace be upon hbim). The person who
glleges that T have mwade such a claim is a
disruptionist and a liar, On the other hand, over
& perind of eeven or eight years it has been
wonstantly published in my behalf that1 am an
Incarnation of Christ™,

(Azalz-i-Aukam, by Mirze Ghulam Ahmed,
metge 190, |

{2) Tt in poszsible, quite possible, thet in soms
future age a Masib should appear who would appear
trise to all the epparent meanings of certain words
contained in the Traditions™. |

(Azwle-t-Atham by Mirza Ghulam Ahmad,
sage 199).

(3) It hna been revealad tn this hemble
person that this insignificant creature by virtue of
his poverty, humility, reliance upon God, gelf-denial
and signs and lighta represents an imaye of Christ’s
earlicr existence on this earth, "The nature of this
humbie person. is akin to the nature of Christ
(peace be upon him}™.

{Burakin-i- Akmadiya by Mirza Ghulam Ahmad,
page 409,
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(4) “It has been revealed to the author thet he
i8 the Renovator of the Age and his spiritual
excellence matchea ‘the spiritual excellence of
Christ, son of Mary {(peace be upon him)™.

(Proclamalion by Mirea Ghulam Ahmad, ride
Fabligh-1-Resalot, volume I, poge 15).

(8} Tl an objectinnisraised that an Incarnsation
ot Christ muet be a Prophei, for Christ {peacc be
upon him) was a Prophet of God, the answer, in
the firsl place, iy that our Master and Prophet
{peace and blessinga ol Aliah be upon him) did not
#ot Prophethood ae a necessary attribuile of the
Promised Messiah, 1t is clearly recorded that the
Promised Messiah would be a Musiim and wouid
futlow the Shari‘al (the Canonic Law)} like the other
Musglims, and he will ofler nothing mupre™,

(Lauzih af-Maram by Mirca Ghulam Abmad,
page 18, '

2. Second Position

{6) ““Awd this is ‘Isa whose advent was awaited.
In the ravealed toxis, Lhe names Mary and Chriat
have been used in reference time. It was sald
of me, *We will make hbn the Image”, and further
it wae gaid, *“This is Christ, son of Mary, whoss
advent was awaited”. That which the people
doubt is Right and this iv the gue who awaited
and doubt arises from lack of pereeption™,

[Rishfi-:-Noah by Mirra Ghulam Abwmad,
prooe $5). '
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(7} *In the third part of Barahin-i-Akmaediye,
God 'addressed me as Mariam. Then, as is evident
from Burehin-i-Ahmadiya, I was reared in the
imape of Mariam for two years and continued to
grow behind the wveil...... ... Later, as was done ig
the case of Mary, I was filled with the aoul of *Iaa,
aiid 1 was made pregnant in & metaphorical way.
At last, aftet a period of many months (which is
not of more than ten months’ duration), I was
delivered from Maty in the form of ‘Jsa by a divine
message which is contained at the end of Part IV
of Burghin-i-Afmadiya. It is thua that I was
greated the son of Mary and at the time when
Burahin-i-Ahmadiys, waes written, (God did oot
reveal tv me this hidden mystery™. |

{Kishti-t-Noah, page 46).

(8) “Hence be convinced that be who has
descended i& the son of Mary. He, like *Isa, son
of Mary, did not find a learncd man, & apiritusl
father in his time who could become an agent for
kig spiritual birth. 8¢, the Omnipotent Himae!f
became his guardian and took bim to His bhosom
and instructed him snd named his servaut *the
Bon of Mary™...... ...... Hence, in a metaphorical way,
this is ‘Isa, son of Mary, who was born without
the agency of & father, Can you prove that he
has any epiritual father ¥ Can you furnish a proof
that he is ineluded in any of your four series }
Hence, who else fa he but the Bon of Mary™ ?

(Azala-i-Auhane by Mirzea Ghujeme Ahmad,

page 633).
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(9) “We ahould know that the word ‘Damasous’,
which appears in the Tradition of <Muslim’, or, in
other worde, as it is mentioned in the text of
‘SBahih Muslim’, which says that ‘Hadrat Masih
{peare be upon him)-will descend near the white
tower in the eastern part of Damascus’, has always
heen a puzzle to the research scholars'............Be
it known that God heas revealed tn me the
interpretation of the word ‘Damascus’ in this way :
in this place, Damasens is the name of a town
where live people who possess traits like those of
Yazid and follow the perverae habits and thoughts
of ¥Yazid............God has conveyed to me through
Revelation that gince a majority of its residents
possess traits like those of Yazid, this town of
Qadian has some connection with and bears

similarity to Damasecus’™,
(Hashie Azgla-i-Awkam, page 63-73).

{10} I swear by God Who bhaa appointed me,
and only the accursed ones dispute over the actions
of the Lord, that God has deputed me as the
Promijsed Mesaiah"', .

(Ek Ghalti Ko Azala, Tobligh-i-Risalat, wol, 10,

page 18).. '

—  — "

(') Tt my ba pointed out that po scholar hefre the time nf the Mirzga was
evir perplexen ower the world *Damascos’.  Thers i hardly apy 4rnoe
of amasrdment in the writing of all the axponnnis of th ‘Seiines of
MWndith’,  Jowever surcly the Miras roust have beon grely parplaxed

-Ad T3 how be acowld astablish bimeelf an the Promisced Messioh in the
provenee of thin clear refercnos in the Troditiens te o well known

pl&w .



132

Qudiani Commenity Constitutes en ‘Ummat’

(13} The Mirza bimself clearly affirmed the

principle that a Prophet ercates an *Ummast’, Ha,
then, proceeded on te call his community an
‘Ummat®’. A few exiracts from his writings are
given Lelow to substantiate the point :

I.

“'The persan who claims to be a Prophet will
certainly affirm his Faith in the existence of
God. Furthermore, such 8 man will proclaim
that he is the recipient of Divine Revelation
evsanemnnn I addition to thie, he will relate to
the people the Word of God which has been
revealed te him, He will unite his followers
into an ‘Ummat’ (body of the faithful} which
believes in him as a Prophet and regards his
book as the revealed Book of God®,

{(ding Kamalat-i-Tslam by Mirza Ghulam Ahmad,
poage 34d),

“You should comprehend the rcei nailure of
“Shari'at’., He who sete out a nuomber of
Injunections and Prohibitions through Revelation
received by him and establishes a canon for
bie ‘Ummat’ becomes an Apostle bearing the
Canonic Law (Shari'at), My revelations includs
both Injunctions and Prohibitions®’,

{drba*in No. 4 by Mirza Ghulam Ahmad,
pages 7-83).

“The former Masih was limited to being a
Masib. Hence, his ‘Ummat’ was led astray
and the chain of Moses came to an end, If 1
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were also confined to being s Masih, the end
would not have been dissimilar. Bot, I have
sleo been appointed a Mahdi and, in addition,
I am an incarnation of Muhammad {peace and
bleesings of Allah be upon him), Herce my
‘Ummat’ will be divided into two eects.
Those wha will puceum)d ta the influrnee of
Christianily shall be obliterated. The other
gect will enter tke fold of Mahdwial®,
(Statement hy Mirza Gbulam Ahmad, pnhlisked
in Al-Fagzl, dated January 26, 1916),

Consequences of Rcfuting the Mirza from the Stand-
point of Belief

The viewpoint of the Mirza with regard to the
pogition of the deniers of his claim haa also been
varying from time to time. JIn this connection, en
sccount of different policies adopted by the Mirza
and his leading followera during varicus stages is
given below :

Initial Position

1. *#This humble person has been deputed by
God to act am a Muhaddith {one-who renews or
reinterprets the law) among this ‘Ummat’ {com-
munity of the Faithful). A Mubaddith {Innovatar)
is a Praphet inconesense, Although hisProphethoad
is not perfecet, vet he is a Prophet in part. It is
obligatory on a Mubaddith (Innovator}, as it is
obligatory on all Prophets that he should proclaim
his credentials loudly and the person who denies
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the credentials of the Muhaddith {Innovator} is to
some exlent linble to pnnishment’’.

{(Tauzih-i- Maram, by Mirza Ghulam Ahmad,
page I8).

2. *From the start, it has heen my ereed thai
no persgn can become an  infidel or a Dajiad
{Antichrist) on the grounds of refuting me,
Nonetheless, he will he the one led astray and
deviated from the right psath, and I do not call
him faithless, devoid of religicus 1aith™.

- {Marginal Note} **It should be borne in mind
that only euch Prophets as bring Shari‘ek (the
Canonic Law) and fresh mandate from God are
vested with the privilege of denouncing their
refuters as infidela. 'With the exception of the
bearer of a divine mandate, the denier uf all the
Innovators and the Inspired Ones, however,
exalted a position they may be holding in the
favour of God and in spite of enjoying the privilege
0of holding communion with the Almighty, does
not become a heretic’,

{Taryag-wl-Quiud by Mirza Ghulam Ahmad,
page 130). |

3. “Every Muslim to whom my message has
heen propagated, and who does not hold me as the
final erbiter in all matters, nor does he accept me
as the Promised Messiah, nor does he believe in
the divine origin of my revealed mandate, is Hable
to be held accountable in heaven irrespective of
his being a Muaslim®’,
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(Tukfot-un-Nadwak by Miren (Ghulam  Ahmad,
page &,

4. *“The persan who refutes the Promised
Messiah or is indifferent to the necessity of believing
in him ir absolutely ignorant of the true spivit of
Telam and the neaiure of Prophethood and the
purpose of Divine Mipistry. Suneh & pergon does
not deaorve to be vcalled a true Muslim and a true
obedient servant of God and His Apostla.............
*Trensgressor’ is the term for those who do not
believe in the Fromised Messish and drift away
from his creed’’,

- (Aujjniulloh—Address delivered in Lahore by
Mirza Ghuolam Ahmed. Reproduced here froam
An-Nubuwwala Fi fslase by Maulvi Mubammad Ali,
M.A., page 214,

Final Position

B. "The peraon who dves not folluw thee and
daes not pledge sllegiance to thee and remains thy
adversary is & denizen of Hell, for he disobeys (Fod
and His Apf.:la:ltn[u”.

(Froclamation Ma'yor ol-Khyar by Mirza
Ghulam Ahmad, dated May, 23, 1800. Reproduced
here from Kaltwmat-wl-Fasl, by Sahibzada Bashir
Ahmad, page I24). |

6. “Now when there is no doubt in the matier
that salvation carmiof be attained without afiirming
in the Promised Messiah, why are needless efforts
ho made to establish thal the non-Abmadis are
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Muyslims "

(Kalimat-wl-Fasl, page 128).

7. “Whenever Hadrat Mirza bas addressed
the non-Abwadis as Muslims, he has done so
because ihey profess to be Muslims, Otherwise,
the Mirza, by an express commdnd of God, did nod,
look upon his deniers as Muslimg'"

(Halimat-wl-Fasl, page 121,

8. (After making a reference to & writing of
the Birza, the text procends as follows)

“XThis writing of Hadrat Masih Man‘ud {the
Promised Messiah) provides answers to . several
questions. Tn the first place, Gou conveyed to the
Hadrat through inspiration that ks denier was
not a Muslim, and not anly did God reveal this
information, but also commanded the Hadrat o
took upan his denfers as outside tle paie of Ialam,
Secondly, the Hadrat expelled *Abdul Hakim Khan
from the community on the ground that he
addressed the non-Ahmadis ag Muslims. Thirdiy,
tn hold the view that the degiers of the Promised
Messiah arc Muslims s adbering  te an ahsyrd
“beliel.  Fourthly, (lel's blessing is withheld from
the person whe adheres to the ghove belief",

(Kalimpt-ul- Fasl, page 123},

2. “Hersesy is of twn tipes.  Firsuly, o person
who relutes Tslam aped dishelieves in the Diviue
Minigtry of the Holy Prophet {peace and blessings
of Alluh hLe upnn lum) s g herctic, ifiddel,
secondly, for example, o person  denies  the
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Promised Messish and in spite of ths prevision of
proofs dennunccs him ssan irnposter............when
considersd ciossly, both types form the single kind
of Hereay"'. o

(Hadigat-ul-Waht by Mirza Ghulam Ahmad,
pege 178}

10. *All those Mnelima who have not pledged
allegianee to Hadrat Masih Man‘ud, including even
those who may not bave heard his name, ate
infidels and outeide the pale of Islam™.

(Aina-i-Sadagat by  Mirza  Bashir-ud-Din
Mahmood Ahmad, page 33}

11. “Tvery man who belioves in Muses (neace
he upon him), but refutes Christ (peace be upon
him) or acknowledges Christ (peace be upon him),
yet dishelives in Muhammad (peace and blessings
of Allah be upon him) or believes in Muhammad
(peace and blessings of Allah be uvpon him), but
refutes tho Promised Messiah, is not only o heretio,
but & confirmed infidel and ia outside the pale of
Islam”. Katimat-ul-Fasl, page 110).

12. “God sent Muhammad (peace and blossings
of Allah bo upon him} again in Qadian in order to
fulfil His Promise”. (Kalimal-ul-Fasl, page 110U).

13. 8o, the Promised Messinh himaelf is the
Prophet of Gud who has appeared in the world a
second time to oarry out the Propagation of lalam™.

(KEalimat-wi-Fasl, page 1065),
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14, *Now, the matter fs qoite clear. If the
denial of the Holy Prophet (peate and biessings of
Allsh be upon him) entails heresy or infidelity, a
denjal of the Promissd Messiah must also amount
to hereay, for the Promised Measigh iz not other
than ihe Holy Prophet (peace and blessings of
Allah be opon him} himself ; thay are one and the
sRme”’, Kolimai-ul-Fasl, page 147).

15. “The person who tekes up a neutral
pomtion with regard to ua ia in reality our refuter,
and he who does not affirm faith in ws and yot
speska well of us is aleo our adversary™.

(Statement by Mirza Ghulam Ahmad, published,
in the newspaper Badr, dated April 24, 1903

Beproduced from Munkarin-i-Khilafai Ka Anjam
Page §2).

Consequences of Refuting the Mivza from a
practical point of view,

. 18, “Bubasquently, Hadrat Maeih Mau‘nd
clearly enjoined upon ws: Wo should avoid sl
oontacts with the non-Ahmadis in matters of
bereavement and marriege. How can we say their
funeral prayers, when we do not share their grief '

(Al-Faal, June 18, 1918).

17. “The vensrable Mirza observes : It is not
forbidden to take the daughter of a non-Abmadi in
marriage, for it {s lawful to ATy women from the
People of the Book™, Al Fadl, December 16, 1920).
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18. +I% is notifled for publio information that
to marry Ahmadi girla to non-Ahmadi men is
‘unlawful. Particuiar care should be $aken in this
regard in future”,

(Notifioation by the Secretary, Puablic Affairs,
Qadian, published in Al-Fqa, Fabruary 14, 1033), -

19. “Hadrat Mirza sbatained from saying
fuceral prayera for hiy son (the late Mirza Fazal
Abmad) on the ground that he was a non-Ahmadi®,

(4k-Fazal, December 18, 1921).

20, “Bo, bear in mind, as Qod has revealed to
me, it is unlawfal, definitely unlawful, for you to
tay prayera behind & person who chargss us with
_apostasy, or one who refutes vs or one who wavers.
Your leader in prayer should be one of your own
community’, : '

(Arba’in No, 3 by Mirza Ghulam Ahmad).

2l. "My belief ia that it is unlawful to 3Ry
funeral prayers for thoss who pray behind the
non-Ahradis, for in my view auch people are
outside the pale. of Ahmadiyat. Similarly, it is
unlawful to say funeral prayers for thoas who give
their daughtere in marriage to the non-Ahmedis’
and die without offering repentance for this sin”,

(Lotter of Mirga Bashir-ud-Din Mabhmood
Ahmad, published in AL.Fad, Apzil 13, 1928).

22. “Hadrat Mau'vd has permitted only

such dealings with the gon-Ahmadis ag were held
lawful with regard to the Chriatians by the Holy
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Prophet {peace and hlessinga of Allah be upon him).
Que prayers were segregated from the prayers of
the non-Ahmadis, It was forbidden to marry our
daughters to them. We wers enjoined upon not to
say their funeral prayers. What else is there that
we cun share with them ? There are two typea of
relationship—Religious and Worldly. The principal
link in religious relationship is joint worship and
the chief means of worldly relationship is matrimony.
But, both of these relationships are torbidden to
pa. If you ask, ‘sre we at liberty to take the
daughters of the non-Abmadis 1"’ my apawer ia,
‘the daughtera of the Christians ars also permitted
tv ws”., And if you enquire, ‘why do we extend
srlam to the non-Ahmadis’ 1, the apawer is, ‘it is
eatablished from the Tradition that on certsin
oocasions the Holy Prophet (peace snd blessings of
Aliah be.upon him) returned sven the greetings of
the Jews'. Kalimat-ul-Fasl, page 169).

QGO



